
chapter four

4:1 Nebuchadnezzar the king to all the peoples, nations, and men of every language that live in all the earth: "May your peace abound!  {Nebuchadnezzar, the king—pref. l + m.s.n. lKo + d.a. + m.p.n. ~[;--d.a. + f.p.n. hM'au tribe or nation—waw + d.a. + f.p.n. !V'li languages—rel.part. yDI—Peal part.m.p. rWD dwelling or living—pref. b + m.s.n.const. lKo—d.a. + f.s.n. [r;a]—m.s.n.const. + 2mp suff. ~l'v. peace, prosperity, health, safety, equivalent to Hebrew shalom—Peal impf. 3ms jussive force ag"f. to grow or become great, to be increased} 

4:2 "It has seemed good to me to declare the signs and wonders which the Most High God has done with me.  {Peal pf. 3ms rp;v. 3X, to be good, to be pleasing in one’s sight, to be acceptable—prep. ~d'q\ + 1ms suff. “in my presence”—pref. l + Haphel inf. const. hw"x; to show, inform or declare—d.a. + m.p.n. ta' 3X, the Hebrew cognate means a sign or mark or token, here like the Greek shmeion a sign pointing to something greater –waw + d.a. + m.p.n. Hm;T. 3x, wonder or miracle, the Hebrew equivalent means to be astounded or awestruck—rel.part. yDI—d.a. + m.s.n. Hl'a/ God—d.a. + m.s.adj. yL'[I that which is above, the highest or most high—Peal pf. 3ms db'[]  to make or do—prep. ~[I + 1s suff.} 

4:3 "How great are His signs, And how mighty are His wonders! His kingdom is an everlasting kingdom, And His dominion is from generation to generation.  {pref. k + interrog. hm' according to what, how?—m.p.adj. br;--m.p.n.const. + 3ms suff. ta'—waw + hm'K. how—m.p.adj. @yQiT; to grow or be strong, mighty—m.p.n.const. + 3ms suff Hm;T.—f.s.n.const. + 3ms suff WKl.m; his kingdom or reign—f.s.n.const. WKl.m;--m.s.n. ~l;[' perpetuity, antiquity, forever—waw + m.s.n.const. + 3ms suff. !j'l.v' power, rule or dominion—prep. ~[I with—m.s.n. rD' a generation—waw + m.s.n. rD'}
Exposition vs. 1-3

1. This chapter is comprised of an official edict that was issued by King Nebuchadnezzar to his entire empire.

2. The majority of it is written in the first person, but verses 28-33 are written in the third person, suggesting that Nebuchadnezzar had dictated this to someone (likely Daniel) and he filled in the gaps.

3. There are several oddities in the Masoretic text, the LXX, and some of the other translations of this portion of scripture.

4. For some reason, the Masoretic text connects the first three verses of chapter four with the end of chapter three, although there clearly is a shift in subject matter, speaker, and tone.

5. To further complicate things, the LXX (perpetuated in the Latin Vulgate) have added a lengthy section to the end of chapter three called the prayer of Azariah and the Song of the Three Young Men that were not found in the original text.

6. These peculiarities have provided the higher critics with enough supposed evidence to conclude that this chapter should be assigned to a pseudo-Daniel of the second century, concluding that this is not authentic scripture.

7. Notwithstanding the textual questions, there is actually very little justification for their obvious unbelief.

8. Much of the criticism that causes them to reject Daniel 4 as inspired by the Holy Spirit centers on the experience of Nebuchadnezzar.

9. They suggest that his experience was incredible, and that it is a myth rather than an authentic historical record.

10. Any portion of scripture that contains miraculous events (according to many of the liberal, higher critics) is suspect, they prefer instead to embrace theological rationalism.

11. They further argue that this section cannot be historically accurate since Berosus (a Babylonian historian and priest of the god Bel/Marduk, who wrote ~300 BC) mentions nothing of Nebuchadnezzar’s illness.

12. However, they apparently cannot figure out that a worshipper of Bel would not want to publicize the illness that led to this edict being published since he would have to then attribute this to the true God.

13. The timing of chapter four, like that of chapter three, is difficult to determine with any accuracy.

14. However, it should be apparent that this occurred toward the latter portion of his reign since he had, for the most part at least, finished the great building projects and his kingdom was well established and at peace.  Dan. 4:4,30

15. This tract was not composed until after the illness that befell Nebuchadnezzar and he had made the salvation adjustment.

16. Therefore, it contains information about Nebuchadnezzar prior to his salvation but is written from the point of view of a believer.

17. His first and primary purpose was to inform all those in his kingdom that he had come to the point of faith in Messiah.

18. His secondary purpose was to inform everyone that he was now back in power and to explain the reason for his absence the previous seven years.

19. The first three verses constitute a prologue to the official, state document that was going to be circulated throughout his entire kingdom and is thus addressed to all the peoples, nations, and men of every language.
20. Nebuchadnezzar begins his communication with a wish for the peace of those under his rule, employing the Aramaic ml'v. (shelam), similar to the Hebrew mwOlv' (shalom), a term that means peace, completeness, wholeness, or harmony.

21. His greeting, requesting that they enjoy greater prosperity, is strikingly similar to the greeting that the apostles used in their epistles, and was a common expression in the ancient world.  Rom. 1:7; ICor. 1:3; IPet. 1:2

22. Theologically, this term means far more than the absence of war, and has implicit in it the idea of restored and unimpaired relationships with others.

23. Nebuchadnezzar is now enjoying the fruit of the SAJG and desired that every one of his subjects be aware of the grace of God that had been extended to the king.

24. Beyond that, he hoped that all that heard of these events would come to enjoy the same peace/reconciliation with God that he himself had experienced.

25. This wish is the result of salvation and some spiritual growth, making Nebuchadnezzar a bonafide witness to the grace of God.

26. Undoubtedly, many in his kingdom that heard of these things would make the salvation adjustment.

27. Further, his wish of peace demonstrated that he understood now that he was merely an instrument in the hands of the omnipotent God and shows his awareness of his responsibility to further the peace and security of his subjects.

28. This demonstrates that he was now an enlightened monarch, albeit still the absolute sovereign dictator in his kingdom, and had become a beneficent (having an attitude of active good will, kindness, etc.) king.

29. In verse two, he begins to explain the reason for this proclamation, stressing the signs and wonders by placing these terms at the beginning of the sentence.

30. He declares that it was his considered opinion that the amazing signs and wonders that God had brought into his life were of such significance that he must share them with the entire empire.

31. Nebuchadnezzar did not do this on some whim or emotional response; it was a reasoned decision based on the full understanding of the facts.

32. Signs are marks, tokens, or omens, especially from the gods, that signify something else, or point to something greater.

33. While God had given Nebuchadnezzar several signs that He existed, the dream of chapter two, the interpretation of that dream, the miracle of chapter three, and now this dream with its interpretation, Nebuchadnezzar is going to focus on this dream and its fulfillment.

34. The wonders or miraculous events that had transpired were of such a nature as to as to cause a thinking person to be astounded or awestruck.

35. The Aramaic term Hm;T. (temah) has a Hebrew counterpart that means to be astounded, dumbfounded or bewildered by an amazing or fearful sight. 

36. These wonders would include the miraculous deliverance of the three Jews in chapter three, and the strange disease and cure of chapter four, with emphasis on the latter.

37. These things he had seen and experienced caused him to exalt the miracle-working power and eternal sovereignty of God since he was a firsthand witness of this power and had now experienced it in his own life.

38. The adjective great is also used to refer to that which is of high rank, great in the sense of power and authority.

39. These signs are dramatic proof of God’s existence, power, sovereignty, wisdom, etc.

40. His wonders are described by the adjective mighty, a term that denotes strength or might, demonstrating that these wonders are powerfully convincing to those that observe them.

41. He then exalts the sovereignty of God, announcing that His kingdom is an everlasting kingdom, stressing His eternality as well.

42. This is a declaration that Nebuchadnezzar understood the fact that God’s kingdom was not subject to the ravages of time, the shifting fortunes of history, or any external phenomenon.

43. In fact, God’s eternal kingdom exists without respect to time, having existed from eternity past and existing into eternity future.

44. His dominion refers to the sovereign right to rule, the power and ability to govern and control the various aspects of His kingdom, including those that are subjects of the kingdom.

45. Nebuchadnezzar now recognizes that God governs and controls human history in each and every generation.

46. Mankind is typically arrogant, each generation of history thinking that they are the end all and be all of time, unique, powerful, and yet amazingly ignorant of the true nature of reality.  Ps. 33:11

47. The longer mankind continues, the more the arrogance intensifies, with each succeeding generation believing that they are the pinnacle of history.  IITim. 3:2

48. The more mankind dominates and subdues his environment, making technological advances, learning more and more about the universe, nature, etc., the more they seem to forget about God.

49. God is the sole source of power, both in the realm of nature and in the realm of human affairs, exercising eternal dominion over the transient kingdoms of human rulers, who are generally ignorant of this and completely impressed with their own power.  Lam. 5:19

50. No earthly ruler ever gained the authority to rule apart from God’s directive or permissive will, a fact that is true in every generation.

51. Nebuchadnezzar had previously given lip service to God’s sovereignty, omniscience, and omnipotence, but only as an unbeliever.  Dan. 2:47, 3:29

52. Now, as a believer, these spiritual realities have had a dramatic impact on him and he has altered his view of reality, having been humbled from his tremendous arrogance by a rather strange disease.

4:4 "I, Nebuchadnezzar, was at ease in my house and flourishing in my palace.  {1p pron. hn"a]—Nebuchadnezzar—Peal pf. 1cs hw"h] to come to pass, became—m.s.adj. hlev. at ease, with nuance of prosperity—pref. b + m.s.n.const. + 1s suff. tyIB;--waw + m.s.adj. !n:[.r; 1X, flourishing, to grow luxuriant or green when used of plants—pref. b + m.s.n.const. + 3ms suff. lk;yhe palace or temple depending on context}
4:5 "I saw a dream and it made me extremely fearful; and these fantasies as I lay on my bed and the visions in my mind kept alarming me.  {Peal pf. 1s hz"x]—m.s.n ~l,xe word order emphasizes the dream—waw + Pael pf. 3ms + 1ms suff. lh;D> 6X, causing fear, fearful, intensive stem, dread, terror—waw + m.p.n. rhor>h; 1X, mental images, fantasies—prep. l[; + m.s.n.const. + 1ms suff. bK;v.mi from the verb to lie down, a place to lie down—waw + m.p.n.const. Wzx/ that which is seen, visuals—m.s.n.const. + 1ms suff. vare—Pael impf. 3mp + 1ms suff. lh;B. 11X, in Pael to be alarmed, frightened, or scared, also used to indicate haste as in 2:25}
4:6 "So I gave orders to bring into my presence all the wise men of Babylon, that they might make known to me the interpretation of the dream.  {waw + prep. !mi + 1s suff.—Peil pf. 3ms myfi to set, place or make—m.s.n ~[ej. command or order—pref. l + Haphel infin.const. ll;[] to come or go in, to cause to come in—prep. ~d'q\ +1s suff.-- pref. l s.d.o—m.s.n lKo—m.p.n.const. ~yKix; wise men—of Babylon—rel.part. yDI—Haphel pf. 3mp + 1s suff. [d;y>  they might cause me to know—interpretation of the dream}
Exposition vs. 4-6

1. Nebuchadnezzar begins his tract by setting the historical scene that existed at the time he had his unusual dream.

2. It should be evident that God continued to work on this man since he was ultimately positive.

3. The reason for this dream is found in the fact that Nebuchadnezzar had rejected the content of the first dream in chapter two, his kind words toward Daniel and apparent praise of God notwithstanding.

4. He has evidenced that he rejected the divine plan for human history, as revealed in the first dream, when he set up the golden statue and attempted to perpetuate the head of gold.
5. That dream dealt with events that were generally removed from Nebuchadnezzar in time and provided an overview of human history.

6. This dream, as we will see, is much more personal and will strike much closer to home.

7. The first thing that Nebuchadnezzar explains is his physical situation at the time he had this disturbing dream.

8. While it is probably impossible to determine the exact time Nebuchadnezzar is describing, it is apparent that it is at least eight years before he writes this letter to those in his kingdom

9. This is deduced from the fact that Nebuchadnezzar continues to enjoy his position for another year (Dan. 4:30) and that his mental illness lasted for a period of seven years.

10. While it is true that the term years is not used in Daniel 4:16,23,25,29, the Aramaic term !D'[i (‘iddan) means time and includes the idea of a point in time as well as a span of time.  Dan. 2:8,9, 3:5,15

11. This has led some interpreters to suggest that we cannot know for certain how long Nebuchadnezzar suffered his strange judgment, stating that it could be measured in terms of 7 weeks or 7 months.

12. However, when this word is used for a specific period of time, Daniel 7:25 makes it clear that a year is in view.

13. The period of time Nebuchadnezzar is describing in verse 4 is the time of apparent security and prosperity of the king after vanquishing all his enemies.

14. Among these were the Egyptians under Hophra in 588-587 BC and the Israelites, when the nation went under the fifth cycle in 586 BC.

15. We know that Nebuchadnezzar besieged the city of Tyre for 12-13 years and that siege ended in 573 BC.  Ezek. 26:7ff

16. Since Nebuchadnezzar reigned from 605-562 BC this event could have occurred during the time Tyre was under siege, or it may have occurred following that conquest.

17. We do know that Nebuchadnezzar spent much of his early reign active in military conquests, and much of his latter reign making Babylon one of the most fabulous cities of the ancient world.

18. Therefore, it seems reasonable to conclude that this event occurred after 586 BC, toward the end of the reign of Nebuchadnezzar, when he enjoyed peace and when he had completed many, if not all, of his building projects.

19. Although he is an absolute unbeliever, it is apparent that Nebuchadnezzar enjoyed a great amount of human security, living at peace and living in one of the most beautiful palaces on the planet.

20. He describes himself as flourishing in that environment, employing an Aramaic term !n:[]r; (ra’anan) that means to grow green, to be luxuriant in foliage, picturing him as a tree.

21. This Aramaic term is then an idiom for great prosperity and this unbelieving king sits in the very lap of luxury, surrounded by comfort, elegance, beauty, etc., enjoying the very best that life can offer.

22. All this was his in what he perceived to be a very secure setting that he believed he had accomplished by himself.

23. While unbelievers may become slaves to the details of life, acquiring and enjoying them, the believer is not to fall into the trap of making his details his priority.

24. Mastery of the details of life means that the believer recognizes that God provides the details of life by His grace and, while they can be enjoyed, they are not to be worshipped.

25. Everything in this life is destined to perish and even the Ph2 blessings God provides are to be held with an open hand.

26. Bible doctrine in the soul provides the believer with capacity for life, and this is true no matter what your financial condition may be.

27. Like Paul, all believers need to learn how to be content in whatever circumstances, how to live with humble means, and how to live in prosperity.  Phil. 4:11-12

28. Sometimes it is necessary for God to remove the details of life in order to show an unbeliever his need for salvation, or to show the believer his need to more carefully follow the straight and narrow of doctrine.

29. Nebuchadnezzar possessed so much pride and arrogance that God found it necessary to remove all his blessings and reduce him to a sub-human condition before he would come to the point of faith.

30. This long, difficult process begins in verse 5 with a dream that occurred at the very height of his prosperity.

31. The abrupt manner in which Nebuchadnezzar introduces the dream well illustrates the unexpected suddenness of the event itself.

32. The sequence in verse 5 indicates that he had the dream first, then had thoughts upon his bed about the meaning of the dream, and then began to fantasize or hallucinate about what it all meant.

33. The dream caused him to immediately become fearful, the Pael stem (intensive) indicating that he was terrified.

34. As he awoke from the dream in a panic, he was unable to get back to sleep again, his imagination running wild and his own thinking only adding to the sheer terror he was already feeling.

35. It would be similar to having a nightmare from which you awoke, only to find yourself in the middle of another nightmare, from which you could not escape.

36. All his temporal security and prosperity was rendered useless by this dream and he experienced mental attitude terror simply due to his rejection of Bible doctrine.

37. This certainly emphasizes the fact that one should base his happiness on Bible doctrine and not on material possessions, relationships, jobs, success, prosperity, etc.

38. The believer that consistently applies doctrine, using faith-rest in times of trouble or testing, waiting on the Lord to provide the solutions to the problems of life, will not know this type of terror.  Ps. 37:1ff, 73:3-28; Prov. 23:17-18

39. Nebuchadnezzar, the unbeliever, immediately began to look for human solutions to his problem, calling all the wise men of Babylon.
40. From chapter two, it is apparent that this was standard procedure since they were supposed to be able to interpret mystical experiences, speaking for the gods.

4:7 "Then the magicians, the conjurers, the Chaldeans, and the diviners came in, and I related the dream to them; but they could not make its interpretation known to me.  {pref. b + adv. !yId;a/--d.a. + m.p.n. ~jor>x; magician/astrologer—d.a. + m.p.n. @v;a' conjurer/enchanter—d.a. + m.p.n. yD'f.K; here used of the class of wise men—waw + d.a. + Peal part.m.p. rz:G/ root means to cut or divide, generall thought to be the dividing of the heavens into parts, astrologers, those divining things from the stars—Peal part.m.p. ll;[]  to come up or go in—pron. 1s hn"a]--Peal part.m.s. rm;a] to say, to relate—the dream—prep. ~d'q\ + 3mp suff.  in their presence—waw + neg. al' + Haphel part. m.p. [d;y> were not causing me to know—m.s.n.const. + 3ms suff. rv;P.—pref. l + 1ms suff. “to me”}
4:8 "But finally Daniel came in before me, whose name is Belteshazzar according to the name of my god, and in whom is a spirit of the holy gods; and I related the dream to him, saying,  {waw + prep. d[; as far as, until—m.s.adj. !yrex\a' after, afterwards, “finally--Daniel—Peal pf. 3ms ll;[]—prep. + 1ms suff. ~d'q\ in my presence –rel. part. yDI who –m.s.n ~vu name—Belteshazzar—pref. K + m.s.n ~vu—m.s.n.const. + 1ms suff Hl'a/--waw + rel.part. yDI—pref. B + 3ms suff. lit, which in him—m.s.n. x;Wr wind, breath, spirit—m.p.adj. vyDIq; holy, angels, saints—m.p.n Hl'a/--waw + Peal pf 1ms rm;a]—d.a. + m.s.n ~l,xe—prep. ~d'q\ + 3ms suff.}
4:9 'O Belteshazzar, chief of the magicians, since I know that a spirit of the holy gods is in you and no mystery baffles you, tell me the visions of my dream which I have seen, along with its interpretation.  {Belteshazzar—m.s.adj. br; great, captain or chief—d.a. + m.p.n. ~jor>x;--rel.part. yDI whom—pron. 1s hn"a]—Peal pf. 1s [d;y> I myself know—rel.part. yDI indir. disc.—spirit of the holy gods—pref. B + 2ms suff.—waw + m.s.n.const. lKo lit. every—m.s.n. zr'—

neg. al' + Peal part.m.s. sn:a; 1X, to oppress, compel, or constrain, LXX translates it by the word impossible—pref l + 2ms suff.—Peal imperv. m.s rm;a;--m.p.n.const. Wzx/ that which is seen or observed, visions—of the dream—rel.part. diy—Peal pf. 1cs Hz"x;--waw + m.s.n. + 3ms suff. rv;P.}   
Exposition vs. 7-9

1. When faced with another, apparently insurmountable problem from the human viewpoint, Nebuchadnezzar quickly resorts to the status quo in an attempt to get an answer to his dream.

2. In spite of the fact that these “wise men” had been powerless to perform many years earlier, it is apparent that Nebuchadnezzar continued to consult them when faced with a problem.

3. All the men that Nebuchadnezzar summoned were part of the political, religious, bureaucracy and were well practiced in the occult arts.

4. The first were the magicians; these were men that were learned in the sacred writings and in literature, likely employing astrological devices in order to manipulate and control people.

5. The second group where the conjurers; these men were master astrologers and came to be known in history as the magi, a group credited with profound and extraordinary religious knowledge. 

6. The third group, the Chaldeans, in this context refers to a priestly caste of wise men that were viewed as the most powerful of the occult practitioners, using witchcraft and idolatry to keep the common people in line. 

7. The final group was comprised of sorcerers; these men practiced sorcery, specifically employing necromancy (alleged contact with dead humans that are actually merely demons) to manipulate people.

8. While it does not appear to make any real difference in the interpretation, this listing of the occult practitioners in Babylon differs only slightly from the list given in Daniel 2:2.

9. Unlike the dream recorded in chapter two, Nebuchadnezzar does not demand omniscience from his staff, but provides them the content of the dream and only asks for its interpretation.

10. However, once again, the arm of flesh fails him and not one of the exalted religious types of Babylon appears to be up to the task.

11. Some have suggested that they were able to understand the dream and did not want to provide the interpretation to Nebuchadnezzar since they knew the dream was a prophecy against him.

12. Since they knew of his violent temper, it is doubtful that they would have told the king something that was adverse to him even if they had known the answer, which it appears they did not.

13. It is true that the Aramaic of verse 7 does not say they could not make its interpretation known to me, it merely states that they were not making its interpretation known to me.
14. In any case, Nebuchadnezzar makes it clear in verse 18 that his perception is that these wise men were not able to provide what he needed.

15. Some have wondered why Daniel does not arrive until after all the other wise men but this is simply due to the fact that he is now the most exalted leader of the various class of soothsayers in Babylon.

16. Further, God allows this to demonstrate the absolute inability of human systems of religious, cosmic wisdom to accurately deal with matters of the divine viewpoint.

17. Nebuchadnezzar’s actions here demonstrate the truth that unbelievers, and many believers, will not seek answers to their problems through the divine viewpoint as long as they think there is some other solution.

18. Believers should recognize the stupidity of approaching life in this manner and they should not make God their choice only as a last resort, they should place Him first and seek His wisdom in every situation.  Ps. 37:3-9; Prov. 16:3

19. Some have wondered why Nebuchadnezzar uses both names in verse 8 to refer to Daniel, but this is easily explained by the document that he is composing.

20. It is clear that Daniel plays a very prominent role in this event and Nebuchadnezzar does not allow that to be minimized when he composed this proclamation to his kingdom.

21. Since Nebuchadnezzar has become a believer by the time of writing, he refers to Daniel by his given name, the last syllable of which refers to El, the God of Israel.

22. Nebuchadnezzar includes his Babylonian name since this is the name he would be known by in the kingdom, the name which had been bestowed on Daniel at the time of his capture.

23. He acknowledges that Daniel’s Babylonian name was based on the god Bel, a deity that Nebuchadnezzar refers to as my god.
24. He is not saying that this is the god he currently worships; he is only saying that Daniel had been named for the god at the time he came before Nebuchadnezzar.

25. Further, in spite of his conversion and recognition that the God of Israel was the only true God, Nebuchadnezzar does not appear to have made any changes in the names that had been established.

26. Some interpreters see verse 8 and immediately conclude that Nebuchadnezzar is still an unbeliever based on the fact he called Bel my god.
27. This is a failure to differentiate between Nebuchadnezzar as he writes the document and the Nebuchadnezzar that existed at the time he gave orders to bring in all the wise men.

28. At that time, Bel was his god, but it is not so at the time of writing.

29. At the time Daniel came before him, Nebuchadnezzar’s belief was that Daniel was possessed of a spirit of the holy gods, demonstrating his pagan polytheism by using the name of his god and the true plural gods.
30. While interpreters may debate this issue, it is clear that Nebuchadnezzar now recognized what he did not when he called Daniel--a difference between the one, true God and the false gods of Babylonian polytheism.

31. The fact that Nebuchadnezzar believed that a spirit of the holy gods was in Daniel testifies to his belief that Daniel was inspired in some divine way in which the men of Babylon were not.

32. Even as an unbeliever, it was apparent to him that Daniel’s powers were supernatural in nature, but Nebuchadnezzar had not come to the place where he recognized the unique God and His Holy Spirit.

33. Nebuchadnezzar begins by relating the dream to Daniel, referring to him by his office, chief of the magicians.
34. His confidence in addressing Daniel is based on his belief system that the gods of Babylon have some way caused their knowledge, wisdom, spirit, illumination and insight to reside bodily in Daniel.  Dan. 5:11,14

35. Nebuchadnezzar emphasizes his belief in this fact by using the emphatic pronoun to strengthen his statement.  I myself know…
36. He acknowledges that Daniel is inspired in ways that others are not and that this is the basis for his extraordinary wisdom and insight.

37. In spite of his limited understanding and spiritual confusion at that point, Nebuchadnezzar also makes it plain that he believed that no mystery baffles you.
38. This must have been largely based on his belief that Daniel was somehow in touch with the gods and his previous experience with him in chapter 2.  

39. The Aramaic of verse 9 indicates that Nebuchadnezzar believed that there was no mystery or difficult question that was beyond the ability of Daniel to explain.

40. Armed with these beliefs, Nebuchadnezzar now commands Daniel to explain to him the visions of his dream and its interpretation.

41. From what follows, it is clear that Nebuchadnezzar did not intend for Daniel to provide the facts of the dream since he obviously does that himself, what he did want was the accurate explanation and interpretation of those facts.

4:10 'Now these were the visions in my mind as I lay on my bed: I was looking, and behold, there was a tree in the midst of the earth, and its height was great.  {waw + m.p.n.const. Wzx/--m.s.n. + 1cs suff. vare—prep. l[; + m.s.n.const. + 1ms suff. bK;v.mi—Peal pf. 1ms hw"h; + Peal part.m.s. hz"x;  periphrastic, I became one looking—waw + interj. Wla] look, behold—m.s.n. !l'yai 6X, all in this chapter, a tree—pref. B + m.s.n. const. wG: middle or midst—d.a. + f.s.n. [r;a]—waw + m.s.n.const. + 3ms suff. ~Wr— m.s.n. ayGIf; great, much, here tall}
4:11 'The tree grew large and became strong, And its height reached to the sky, And it was visible to the end of the whole earth.  {the tree—Peal pf 3ms hb'r> to grow great, to grow long or tall—waw + Peal pf. 3ms @q;T. to grow strong—and height of it—Peal impf. 3ms hj'm. to reach or attain to, to extend—pref. l + d.a. + m.dual.n. !yIm;v.—waw + f.s.n.const. + 3ms suff. tAzx] 2X, view or visibility—pref. l + m.s.n. @As end, limit, conclusion—m.s.n.const. lKo--d.a. + f.s.n. [r;a]}
4:12 'Its foliage was beautiful and its fruit abundant, And in it was food for all. The beasts of the field found shade under it, And the birds of the sky dwelt in its branches, And all living creatures fed themselves from it.  {m.s.n.const. + 3ms suff. ypi[\ 3X, leaves, foliage—m.s.adj. ryPiv; 2X, to be fair, beautiful—waw + m.s.n.const. + 3ms suff. bae fruit—m.s.adj. ayGIf; great, much, abundant—waw + pref. B + 3ms suff.—m.s.n. !Azm' that which is fed, food—pref. L + d.a. + m.s.n. lKo for the all—f.s.n.const. aw"yxe living things, beasts, animals—d.a. + m.s.n. rB; field—Aphel impf. 3fs ll;j. 1X, to have shade—prep. + 3ms suff. tAxT. under it—

waw + f.p.n.const. rP;ci—d.a. + m.dual.n. !yIm;v.—Peal impf. 3fp rWD to dwell or reside—pref. B + m.p.n.const. + 3ms suff. @n:[] boughs or branches—waw + m.s.n.const. lKo—d.a. + m.s.n. rf;B. 3X, flesh, men, mankind—Hithaphel impf. 3ms !Wz 1X, causative reflexive, caused to feed itself—pref. M + 3ms suff. from the tree}
Exposition vs. 10-12

1. Nebuchadnezzar begins to explain to Daniel the things that went on inside his head during the course of this extremely frightening dream.

2. He makes it clear that this was exactly what he said it was by mentioning that he was on his bed when this dream occurred.

3. It is important to note that Nebuchadnezzar is consistently portrayed in these dreams as looking, indicating that it was as if he was searching for something.  Dan. 2:31

4. His looking is a symbol of his positive volition as he seeks to understand matters related to the future.

5. It seems apparent that Nebuchadnezzar was once again considering the future, but this time he must have been wondering about the future from a more personal perspective.

6. The dream in Daniel two was given as a result of his seeking information about the kingdom in general, the dream here is given as a result of his questions about his own particular future.

7. Nebuchadnezzar was certainly at the height of his reign, and he likely wondered what the future held for him specifically since people at the top often must wonder if their status will be perpetuated.

8. There must exist a very real fear among the elite and powerful people of the world that their situation may not be sustained and they may lose any or all of their power, money, prestige, and glamour.

9. For those that are positive and embrace the truth, they learn from doctrine that it is God that exalts and God that brings down and thus, are delivered from the fears and worries that plague those that think they are self-made men.

10. An understanding of grace, doctrine, and the power of God frees the believer from the cosmic futile manner of life.  IPet. 1:18

11. It was against the background of his positive volition, which had yet to be fully expressed, and desire to understand the future that both dreams are provided by the grace of God.

12. Clearly, God wants Nebuchadnezzar to orient to the spiritual realities that govern the angelic conflict and He provides information designed to orient him to the truth, just as He does for all men.  ITim. 2:4

13. God knows what Daniel or others could not; namely, that Nebuchadnezzar is ultimately positive and will eventually believe.

14. As Nebuchadnezzar stands, seeking to look for information, he becomes aware of a very obvious tree that is situated at the center of the earth.

15. The imagery of the great tree is used in much the same way that Jesus used parables in the New Testament, in that each part of the dream corresponds to some reality in the life of Nebuchadnezzar and the Babylonian Empire.

16. The basic narrative of a dream about a tree was not necessarily something that was unknown in the ancient world; and trees had already been used in the Word of God for symbolic purposes.  Jud. 9:7ff; IIKings 14:9; Ps. 1:3, 37:35, 52:8, 92:12

17. In extra-biblical literature, there is an account of Astyages the Mede that had a dream in which a vine grew out of the womb of Mandane his daughter and subsequently covered all Asia; Herodotus interpreted this as referring to Cyrus.

18. It is certainly possible, and likely probable, that Nebuchadnezzar recognized the great tree he saw as portraying himself in some way.

19. As he first observes the tree it is evident that the tree is center stage in human history, as indicated by the fact it was in the midst of the earth, denoting is conspicuous position as the center, from which imperial authority radiated in all directions.

20. God, as seen in the head of gold motif from chapter two, vested Nebuchadnezzar, with absolute authority as the supreme earthly sovereign at that time in human history.

21. It is further evident that the tree was already well established by the fact that its height was great, illustrating that the kingdom of Babylon was already acknowledged as the preeminent kingdom of that time.

22. Verse 10 deals with the fact that the kingdom under Nabopolassar and his son Nebuchadnezzar was already well established and superior to all the other kingdoms of that time.

23. As Nebuchadnezzar observes that tree that is already quite impressive, verse 11 makes note of the fact that the tree continued its growth, dealing specifically with the expansion of the kingdom under the reign of Nebuchadnezzar.

24. This dramatic expansion and growth began with the defeat of Pharaoh Necho II at the battle of Carchemish in 605 BC, causing a vast amount of territory to be added to his rule.

25. Following that victory, Nebuchadnezzar was forced to return to Babylon to secure the throne following the death of his father.

26. Having taken power without opposition, he returned to Syria to organize the newly conquered territories.

27. He appears to have returned to Syria or Palestine practically every year until 602 BC, when he suffered a near defeat by the Egyptians, causing him to stay at home the next year to rebuild his depleted armies.

28. The rising power of the Egyptians probably accounts for the reason that Jehoiakim refused to pay his annual tribute to Babylon in 601 BC, for which he was eventually destroyed.  IIKings 24:1ff

29. Nebuchadnezzar then turned his attention toward Judah the next year, taking Jehoiakin captive with 10,000 of his most distinguished citizens, among whom was the prophet Ezekiel.  IIKings 24:8-16; Ezek. 1:1-3, 33:21

30. Following the rebellion of Zedekiah, Nebuchadnezzar returned several years later and destroyed Jerusalem and the Temple and deported the majority of the remaining population to Babylon in 586 BC.  IIKings 25:8-11; Ezek. 33:21  

31. Nebuchadnezzar also subjugated the apparently impenetrable city of Tyre after a siege of some 13 years.  Ezek. 26-26, esp. 26:7ff

32. Although he was the most successful warrior-king at that time, the logistics of fighting the Medes, who lived in a wild mountainous region far to the north of Babylon, made it a losing proposition.

33. Because of this, the only people that Nebuchadnezzar did not attempt to conquer were the Medes, securing a friendly alliance with them by marrying their princess, Amytis.

34. The tree growing large in verse 11 refers to the superiority of the Babylonian kingdom to the other kingdoms of that time.

35. The fact that it became strong indicates that Nebuchadnezzar had sufficient military strength to overcome all his adversaries.

36. However, the Aramaic word @q;T. (teqaph), which means to grow hard, strong or mighty, also is used to denote arrogance, something that was clearly true of Nebuchadnezzar.

37. His kingdom was legendary as noted by the fact that its height reached to the sky, indicating that his kingdom had exceeded what anyone would expect of a normal kingdom.

38. The fact that it was visible to the end of the whole earth denotes the reputation that Babylon enjoyed under the reign of Nebuchadnezzar.

39. The tree was not only large, strong, and quite visible; it abounded with leaves, foliage, and fruit, so that the beasts of the field and the birds of the sky were blessed by association with the tree.

40. The beauty of the foliage depicts the glory and outward glamour of the kingdom, focusing especially on the capital city of Babylon.

41. History records that the building projects of Nebuchadnezzar, a superior architect in his own right, created very beautiful cities throughout his empire.

42. The hanging gardens of Babylon, one of the seven wonders of the ancient world, were constructed for his bride Amytis, who was homesick for the mountainous region the Medes inhabited.

43. The first portion of the project involved building a series of brick arches to hold the gardens; they were some ten stories high and had shaded courtyard underneath.

44. On top of there terraces were constructed, being lined with lead and having a thick layer of soil on top.

45. On this platform, Nebuchadnezzar’s men planted every imaginable kind of tree and plant, importing them from all over the kingdom.

46. In order to make certain that the gardens would continue to flourish, Nebuchadnezzar made an irrigation system comprised of a chain of buckets controlled by slaves, taking water from the river to the hanging gardens.

47. The fact that its fruit was abundant and there was food for all is documented by the multitude of barges and merchant ships on the Euphrates, the mule trains and camel trains that came over land, bringing traders from all parts of the world.

48. These groups were eager to barter the wealth of their countries for Babylonian corn and grain, causing the cities treasuries to bulge with gold, silver, ebony, ivory, silk, and various other precious stones and metals.

49. The city’s streets, fields, and warehouses bustled with the work of slaves; its walls and temples glittered with ornamentation; and its parks were filled with plants and trees from every place in the world.

50. The prosperity of the kingdom is hard to imagine, having abundant fruit, grain, and food in general, pushing poverty to an all time low.

51. The tremendous prosperity of Nebuchadnezzar extended to the wildlife of the region, becoming a blessing to the beasts of the field and the birds of the sky.
52. The beasts of the field are notorious for causing problems, however, in the kingdom of Nebuchadnezzar, they were part of the blessing that was being enjoyed by all.  Ex. 23:29; Lev. 26:22 cf. Job 5:23; Jere. 28:14; Dan. 2:38

53. Again, in some ways, the kingdom of Nebuchadnezzar, as illustrated by the head of gold, prefigures the great kingdom of Messiah.  Isa. 43:20, 56:9; Hos. 2:18

54. With all this overt prosperity, glamour, freedom from the ravages of nature, abundant peace, and economic prosperity, the kingdom continued to flourish and prosper beyond anything that had been seen before.

55. It should be clear that part of God’s plan for earthly rulers in establishing their empires is to become a blessing, not only to themselves, but to all those in their kingdom.

4:13 'I was looking in the visions in my mind as I lay on my bed, and behold, an angelic watcher, a holy one, descending from heaven.  {Peal pf. 1cs hw"h;--Peal part. m.s. hz"x;  Periphrastic, I was in a state of looking, continually looking—pref. b + m.p.n. const. Wzx/ visions, what is seen—m.s.n.const. + 1cs vare—prep. l[;--m.s.n.const. + 1cs suff. bK;v.mi—waw + interj. Wla] look, behold—m.s.n. ry[I 3X, only in this chapter, waking or watchful, Hebrew term means to be awake, a watcher, guess what they do?—waw + m.s.adj. vyDIq; even a holy one—Peal part.m.s. txen> coming down, descending—prep. !mi + d.a. + m.dual.n. !yIm;v.} 

4:14 'He shouted out and spoke as follows: "Chop down the tree and cut off its branches, Strip off its foliage and scatter its fruit; Let the beasts flee from under it, And the birds from its branches.  {Peal part.m.s. ar'q. calling out—pref. b + m.s.n. lyIx; with force, with strength, loudly—waw + adv. !Ke and thus—Peal part.m.s. rm;a] he was saying—Peal imperv.m.p. dd;G> you all cut down—d.a. + m.s.n. !l'yai—Pael imperv. m.p. #C;Q' 1X, to completely cut off, strip off—m.p.n.const. + 3ms @n:[] 3X, only in this chapter, a bough or branch—Aphel. imperv.m.p. rt;n> 1X, Hebrew cognate means to take off, strip off—m.s.n.const. + 3ms ypi[\ leaves or foliage—Pael imperv.m.p. rd;B. 1X, used like the Hebrew Bazar, to scatter or distribute—m.s.n.const. + 3ms suff. bae its fruit –d.a. + f.s.n. aw"yxe living things, beasts—Peal impf. 3fs dWn to move or flee, jussive in force—from under it—waw + d.a. + f.p.n. rP;ci and the birds—prep. !mi—m.p.n.const. + 3ms suff @n:[]} 
4:15 "Yet leave the stump with its roots in the ground, But with a band of iron and bronze in the new grass of the field; and let him be drenched with the dew of heaven, and let him share with the beasts in the grass of the earth.  

{conj. ~r;B. but, only, nevertheless—Peal imperv.m.p. qb;v. 5X, to leave alone, to let alone—m.p.n. const. rQ'[I 5X, root, stock, “stump”—m.p.n.const. + 3ms suff. vr,vo 3X, only in this chaper, used like Hebrew equivalent, roots—pref. b + d.a. + f.s.n. [r;a] in the earth, ground—waw + pref. b + m.s.n. rWsa/ 3X, bond, imprisonment, “band”—rel.part. yDI—m.s.n. lz<r>P; iron—waw + m.s.n. vx'n> bronze—pref. b + d.a. + m.s.n. at,D, vegetation, grass, new grass—rel. part. yDI—d.a. + m.s.n rB; the field—waw + Hithpaal impf. 3ms jussive force [b;c. to be or make wet, to drench, “let him drench himself”—pref. b + m.s.n. lj; dew—d.a. + m.dual.n. !yIm;v.—waw + m.s.n.const. + 3ms suff. ql'x] his portion, his lot—prep. ~[I—d.a. + f.s.n. aw"yxe the living, the beasts—pref. b + m.s.n. bf;[] herbs, herbage—d.a. + f.s.n. [r;a] earth or ground} 

4:16 "Let his mind be changed from that of a man, And let a beast's mind be given to him, And let seven periods of time pass over him.  {m.s.n. + 3ms suff. bb;l. his heart, his mind—Pael impf. 3mp jussive force an"v' they will change, “let be changed”—prep. !mi—d.a. + m.s.n. vn"a/ lit. the man—waw + m.s.n.const. bb;l.—f.s.n. aw"yxe—Hithpeel impf. 3mp jussive bh;y> they will give, let be given—pref. l + 3ms suff.—waw + m.s.adj. h['b.vi—m.p.n. !D'[I times, years—Peal impf. 3mp jussive @l;x] to pass by, to pass over, to elapse—prep. l[; + 3ms suff.}
4:17 "This sentence is by the decree of the angelic watchers, And the request is what was asked by the holy ones, In order that the living may know That the Most High is ruler over the realm of mankind, And bestows it on whom He wishes, And sets over it the lowliest of men."  {d.a. + m.s.n. ~G"t.Pi command, affair, “sentence”—pref. b + f.s.n.const. hr'zEG>  the verb means to cut, hence to decide, a decision, a decree—m.p.n. ry[I—waw + m.s.n. rm;ame 2X, Ezra 6:9, lit. a word, matter, request—d.a. + f.s.n. hl'aev. 1X, the verb means to ask, the noun, the asking—m.p.adj. vyDIq;--prep. d[; as far as, until –f.s.n.const. hr'b.DI reason, cause of—rel. part. yDI lit. as far as reason that, for the purpose of—d.a. + m.p.n. yx; the living, here stresses mankind—Peal impf. 3mp [d;y> will know, may know—rel. part. yDI indir. disc.—d.a. + m.s.n. yL'[I highest one, most high –m.s.adj. jyLiv; to have authority over, to be master of, ruler—pref. b + f.s.n.const. WKl.m; kingdom, realm—d.a. + m.s.n. vn"a/ the man, mankind—waw + Peal impf. 3ms + 3fs suff.  !t;n>  He will give the kingdom or realm of rule—pref. l + interrog.pron. !m; to who or whomever—rel.part. yDI that—Peal impf. 3ms aB'c. to be inclined, to want or desire something, “whoever He is inclined to”—waw + Aphel impf. 3ms ~Wq causes to arise, appoints, establishes—prep. l[; + 3fs suff.—m.s.adj. lp;v. the verb means to bring low, to humble or subdue, lowly or humble—m.p.n. vn"a/}
Exposition vs. 13-17

1. In the record of Nebuchadnezzar’s account of his dream to Daniel, both prose and poetry are employed; verse 10 begins with prose, verses 11-12 are in poetry, verse 13-14a is prose, and verses 14b-17 are in poetry.

2. This is done to emphasize the tremendous glory and majesty that Nebuchadnezzar and his empire enjoyed in verses 11-12, while verses 14-17 record the tremendous period of humiliation.

3. Both sections are preceded by the fact that Nebuchadnezzar was looking, indicating his stare, as he sought to find out things he did not know.

4. Each section is also preceded by the interjection behold to emphasize the stark contrast between the blessing of the tree and its humiliation.

5. As Nebuchadnezzar pondered the magnificent tree, which continued to increase in height and fruitfulness, he was interrupted by the sight of one called a watcher, descending from heaven.

6. It is unlikely that Nebuchadnezzar knew or understood what this being was, but derived his understanding from what the watcher actually says at the beginning of verse 18 where he identifies himself as one of a larger group.

7. The term watcher corresponds to the Hebrew r[e (‘er), derived from the verb that means to be awake and alert, one that is watchful.

8. This is the only time the term is used of angelic beings in the Old Testament or New Testament, but the word is attested in the apocryphal writings found in the Dead Sea Scrolls at Qumran.

9. In the non-canonical book of Enoch, the term watchers is specifically applied to the fallen angels involved in the infiltration of the human race in Genesis 6.

10. We certainly do know that Satan was one of the classes of angels called cherubim, one of the highest-ranking classes of angels in the entire universe.

11. If he fell and you now have fallen and unfallen cherubim, it is equally possible that that you have fallen and unfallen angels in each category of angels that God created.

12. While we do not build our doctrine on what is found in non-canonical, from what is stated in verse 17 it certainly appears that there exists particular class of angels known as watchers.
13. They are obviously a manifestation of the attribute of omniscience and, from this chapter, appear to have some involvement with executing the judgmental decrees of God, including announcing them to mankind.

14. Whether they are a distinct class, or are merely angels that are called watchers here, is difficult to say with complete accuracy.

15. The watcher is defined further by the adjective holy, that descends from Heaven, but is clearly not God as seen in verse 17, where he and others like him are distinguished from the Most High.
16. In light of the revelation we possess from the Word of God, the most natural conclusion is that this watcher, this holy one is an angel sent from God even though the term angel is never used.

17. There are other passages in which angels are seen to be observing and/or coming down from Heaven. Rev. 4:6-8, 10:1ff, 18:1, 20:1

18. Angels are divided into two categories, the elect or holy angels (ITim. 5:21) and the fallen, evil or unclean spirits.  Lk. 8:2; Isa. 14:12; Rev. 16:13

19. Angels are seen in other passages to be observing the human race and clearly act as messengers of God.  Lk. 15:10; ICor. 4:9; IPet. 1:12; Lk. 1:26ff; Acts 5:19; Heb. 2:2

20. As this angel makes his descent, we are not told when he utters the series of statements found in verse 14-15 about the tree, whether it was as he descended or after he reached his lowest point.

21. However, we are told that these commands were given with strength or might, indicating that the unseen and unnamed listeners were sure to hear, and also denoting the authority behind what was commanded.

22. All the first four commands are actual imperatives in the Aramaic, all four are in the plural, obviously involving some of the watcher’s associates, and all four relate to the tree or some aspect of the tree.

23. Chopping down the tree is analogous to the removal of Nebuchadnezzar from the scene historically, by virtue of the mental illness that he is going to contract, causing the Babylonian Empire to lose its exalted place in history at that time.

24. The command to cut off its branches deals with the fundamental breakdown in the Babylonian Empire following the loss of the central leader, resulting in a period of stagnation, the leadership lacking direction.

25. Stripping off its foliage and scattering the fruit deals with the fact that Nebuchadnezzar was going to lose all the overt trappings of prosperity and blessing he and the country had enjoyed for many years.

26. There are clear implications of an economic downturn as the beasts flee from under it, and the birds from its branches.
27. Although the kingdom had flourished and thrived under the dynamic leadership of Nebuchadnezzar, when he is removed, the kingdom entered a period of economic, political and military malaise.

28. In a sense, Nebuchadnezzar becomes the overt picture of the great kingdom, humbled from its position of pride and majesty.

29. However, all these judgments do not indicate the complete destruction of the empire, as seen in what follows in verse 15.

30. The command in verse 15 to leave the stump in the ground has a two-fold meaning; the first is that Nebuchadnezzar, although under severe judgment, is himself to be preserved, the second is that the kingdom is going to be preserved as well.  Dan. 4:26

31. Nebuchadnezzar would certainly lose his power, glory, majesty, etc. and the kingdom would suffer by association; yet, neither was to be eliminated from human history.

32. The placing of the bands of iron and bronze around the stump is designed to demonstrate the divine judgment that will fall on this man. 

33. It is ironic that Nebuchadnezzar rejected the revelation of the first dream, obviously believing that the head of gold (himself) was superior to the kingdoms of bronze and iron that followed.

34. Now he will see the actual power of iron and bronze; they will hold the head of gold securely until God decrees otherwise.

35. The Aramaic term translated band also means a bond and is sometimes used to denote the concept of bonds or imprisonment.

36. Nebuchadnezzar is going to be imprisoned in his mind, no doubt either under the active judgment of the holy angels or, more likely, being mentally destroyed by the demons.

37. All the judgment that fell on Nebuchadnezzar was decreed to happen, not in the luxury of his palace and the glorious surroundings he now enjoyed, but in the new grass of the field.
38. While it is not recorded in the initial explanation of the dream, it is clear from Daniel 4:25 that Nebuchadnezzar is to be driven away from normal civilized people, either by his own demons or by the people themselves.

39. Beginning with the command to let him be drenched the language changes from that of a tree to that of a human being.

40. Nebuchadnezzar must have noticed this in the dream, causing him to recognize that this was some sort of prophecy about a human being, and likely making him wonder if it referred to himself.

41. His judgment was to live out in the open grass of the field, exposed to the elements of nature and subsist on a diet of vegetation just like cattle, sheep, and other herbivores.

42. As the New American Standard translation notes in verse 15, the verbs are not strict imperatives, but are imperfects that have jussive sense (expressing a command without using an imperative).

43. It should be obvious that the initial judgment on Nebuchadnezzar was to be the work of direct angelic intervention, while the results of that judgment were something that followed in the natural course of events.

44. Verse 16 continues with the divine judgment that was being announced, dealing with the mental humbling of Nebuchadnezzar.

45. The symbolism becomes all too obvious as the watcher declares that the mind of the stump was to be changed from that of a man into the mind of a beast.

46. The term mind bb;l. (lebhabh) is actually the Aramaic word for heart and refers to the current you, dealing with such things as moral reflection, choices of the will, mental processes, affections, emotions, etc.

47. The person in view in the decree was to have his volition effectively neutralized, losing the ability to discern, distinguish, choose, etc.

48. He was to be reduced to the level of a brute beast, not thinking, planning or choosing, but merely acting out in the environment in which he found himself.

49. The intellectual human mind has properties that cannot be reduced to a difference in degree from the minds of other mammals; the difference is in the kind of mind, it is a radical difference, not superficial, real, not merely apparent.

50. Some have suggested that Nebuchadnezzar went insane, and of course, he did lose his sanity, but the judgment was more severe than that, God actually changed his mind into the mind of an animal.

51. This judgment lasted for a period of seven periods of time, a term for seven years.  Dan. 7:25

52. Verse 17 nicely illustrates the interplay in the angelic conflict between God, what He wants and does, and those that are oriented to Him.

53. The first statement notes that the judgment on Nebuchadnezzar came as a result of the decree of the angelic watchers, who have observed Nebuchadnezzar and passed the appropriate judgment.

54. However, the second clause notes that they had made request of God to render this judgment so as to make it plain to all men, Nebuchadnezzar especially, that God is the ruler over the realm of mankind.
55. God is the actual source of the judgment as observed by that statement in verse 24; the angels are simply the agents of God, having petitioned God to accomplish the things that had been revealed in the dream.

56. Clearly, their motivation in this request was to glorify God and demonstrate before all the world that men only exercise authority and power by the permission of God, not because they are masters of their own fate, or captains of their own soul.

57. God had blessed Nebuchadnezzar with tremendous wealth, power, might, glory, grandeur, fame, and success; however, He is still very much in control, possessing power, might and glory that humans cannot fully grasp.

58. This very dramatic judgment on the most powerful man of his day was designed to put the human race on notice that God controls who is in power and who is not.

59. It is a matter of His sovereign will, determining for himself who will hold the throne and who will not.

60. Further, God does not operate as others in the cosmos operate; He has revealed that He is not impressed with human abilities, IQ, education, nobility, etc., often exalting the person of humble means.

61. This statement is in direct contradiction and a direct confrontation to Nebuchadnezzar’s personal pride in his military success, economic prosperity, reputation, and any other attainments.

62. Human arrogance, with its insistence on exalting the glory of man, is directly in conflict with God, who delights in humility.

63. In fact, it is one of the great paradoxes in the Christian way of life that makes humility the avenue to glory.  Prov. 15:33, 18:12, 22:4; Phil. 2:3

64. The difference between pride and humility is ultimately found in the willingness to put your own ideas, plans, and agenda aside and pursue God’s methods for life as taught in the Scripture.  Isa. 66:2

65. God is actively opposed to those that operate from pride (ignoring or dismissing the clear teachings of Scripture to purse their own agenda) but is decidedly gracious to those that trust in Him.  James 4:6; IPet. 5:5-6 
Doctrine of Humility
4:18 'This is the dream which I, King Nebuchadnezzar, have seen. Now you, Belteshazzar, tell me its interpretation, inasmuch as none of the wise men of my kingdom is able to make known to me the interpretation; but you are able, for a spirit of the holy gods is in you.'  {m.s.adj. hn"D>--d.a. + m.s.n. ~l,xe—1s pron. hn"a]— d.a. + m.s.n. %l,m,--Nebuchadnezzar—Peal pf. 1cs hz"x;--waw + 2ms pron. T.n>a;--Belteshazzar—Peal imperv.m.s. rm;a; say, tell—d.a. + m.s.n. rv;P.--yDI lbeq\-lK' because, inasmuch—m.s.n.const. lKo—m.p.n.const. ~yKix;--f.s.n. + 1cs suff. WKl.m; royalty, reign, kingdom—neg. al' + Peal part.m.p. lkey> they are not able—pref. l + Haphel inf.const. + 1cs suff. [d;y>--d.a. + m.s.n. rv;P.—waw + 2ms pron. T.n>a; you yourself—

Peal part.m.s. lh;K. two words in this verse translated “able” this word seems to focus on the ability to do something, yeqil seems to focus on the power or might necessary to do it—rel.part. yDI because, for, since—m.s.n. x;Wr—m.p.n. Hl'a/--m.p.adj. vyDIq;--pref. b + 2ms suff.} 

4:19 "Then Daniel, whose name is Belteshazzar, was appalled for a while as his thoughts alarmed him. The king responded and said, 'Belteshazzar, stop letting the dream or its interpretation alarm you.' Belteshazzar answered and said, 'My lord, if only the dream applied to those who hate you, and its interpretation to your adversaries!  {adv. !yId;a/--Daniel, whose name is Belteshazzar—Ithpoel pf. 3ms mm;v. 1X, to be appalled or stunned, something that causes fear or horror, the Hebrew cognate is used regularly and means to be awestruck or astonished—pref. K + f.s.n. h['v' suddenly, a moment, immediately—f.s.adj. dx; one, for a brief time, for a moment, same term is translated “immediately in Dan. 3:6,15—waw + m.p.n.const. + 3ms suff. !Ay[.r; thoughts—Pael impf. 3mp + 3ms suff. lh;B. to alarm, frighten, or dismay—d.a. + %l,m,-- Peal part.m.s. hn"[' answering—waw + Peal part.m.s. rm;a;--Belteshazzar—neg. la; + Pael impf. 3ms lh;B. similar to Hebrew, used to command one to stop an action in progress—the dream and/or the interpretation—Belteshazzar, answering and saying— m.s.n.const. + 1ms suff. arem' my lord—supply if only—the dream—pref. l + Peal part. m.p.const. + 2ms suff. an"f. to the ones hating you—waw + the interpretation—pref. l + m.p.n.const. + 2ms suff. r[' 1X, a foe or an enemy}  
4:20 'The tree that you saw, which became large and grew strong, whose height reached to the sky and was visible to all the earth,  {d.a. + m.s.n. !l'yai—rel.part. yDI—Peal pf. 2ms. hz"x]—rel.part.—Peal pf. 3ms hb'r> to become great, large, or tall—waw + Peal pf. 3ms @qeT. strong or mighty—waw + m.s.n.const. + 3ms suff. ~Wr verb means to rise, its height—Peal impf. 3ms hj'm. to find, arrive, reach or attain—pref. l + d.a. + m. dual.n. !yIm;v.—waw + f.s.n.const. + 3ms suff. tAzx] what is seen, sight, visibility—pref. l + m.s.n.const. lKo—d.a. + f.s.n. [r;a]}
 4:21 and whose foliage was beautiful and its fruit abundant, and in which was food for all, under which the beasts of the field dwelt and in whose branches the birds of the sky lodged--  {waw + m.s.n.const. + 3ms suff. ypi[\ leaves or foliage—m.s.n. ryPiv; fair, beautiful—waw + m.s.n.const. + 3ms suff. bae fruit—m.s.adj. ayGIf; to grow great, to be numerous or abundant—waw + pref. b + 3ms suff.—m.s.n. !Azm' that which is eaten, food—pref. l + d.a. + m.s.n. lKo for the all, for everyone—prep. + 3ms suff. tAxT.—f.s.n.const. aw"yxe collective singular, living thing, animal, beast—d.a. + m.s.n. rB;--Peal impf. 3fs rWD lived, dwelt—waw + pref. b + m.p.n.const. @n:[] boughs or branches—f.p.n.const. rP;ci birds—d.a. + heavens—Peal impf. 3fp !kev. to dwell or reside} 

4:22 it is you, O king; for you have become great and grown strong, and your majesty has become great and reached to the sky and your dominion to the end of the earth.  {2ms pron. T.n>a;--3ms pron. + aWh acts as a copula—d.a. + %l,m,--rel.part. yDI causal, because—Peal pf. 2ms hb'r> to grow great, used in chap. 2 of Daniel’s promotion by Nebuchadnezzar—waw + Peal pf. 2ms  @qeT. to become mighty or powerful—waw + f.s.n.const. + 2ms suff. Wbr> greatness, grandeur, majesty—Peal pf. 3fs hb'r> has grown great—Peal pf. 3fs  hj'm. reach or attain—to the heavens—waw + m.s.n.const. + 2ms suff. !j'l.v' mastery, authority, rule or dominion—pref. l + m.s.n. @As end, termination, limit—d.a. + [r;a]}
4:23 'And in that the king saw an angelic watcher, a holy one, descending from heaven and saying, "Chop down the tree and destroy it; yet leave the stump with its roots in the ground, but with a band of iron and bronze around it in the new grass of the field, and let him be drenched with the dew of heaven, and let him share with the beasts of the field until seven periods of time pass over him";   {waw + rel.part. yDI and when—d.a. + m.s.n. %l,m,--Peal pf. 3ms hz"x]  to see or behold—m.s.n. ry[I waking, watching—waw + m.s.adj. vyDIq;--Peal part.m.s. txen> descending—prep. !mi + d.a. + m.dual.n !yIm;v.—waw + Peal part.m.s. rm;a]—Peal imperv.m.p. dd;G> cut down or chop down—d.a. + m.s.n  !l'yai—waw + Pael imperv.m.p. + 3ms suff. lb'x] 9X, to harm, hurt, injure or destroy—conj. ~r;B. but, yet, nevertheless—Peal imperv.m.p. qb;v. 5X, to let or leave alone—m.s.n.const. rQ'[I stock or stump—m.p.n.const. + 3ms suff. vr,vo—d.a. + f.s.n. [r;a]—waw + pref. B + m.s.n. rWsa/ bonds, imprisonment, band—rel. part. yDI—m.s.n. lz<r>P; iron—waw + m.s.n. vx'n> brass, bronze—pref. B + d.a. + m.s.n. at,D, grass—rel.part. yDI—d.a. + m.s.n. rB; field—waw + Hithpaal impf. 3ms jussive [b;c. let him drench himself, or be drenched—pref. B + m.s.n. lj;--d.a. + !yIm;v.—m.s.n.const. + 3ms suff. ql;x]  3X, portion or possession, allotment—with living creatures of the field—prep. d[; as far as, until—rel.part. diy, which time—seven times, seven years—Peal impf 3mp. @l;x]  pass over, used of the passage of years, not like the Hebrew—over him}













































Exposition vs. 18-23

1. Nebuchadnezzar states that he has now revealed the dream in its entirety to Daniel, whom he referred to as Belteshazzar at the time this conversation took place.

2. He commands Daniel to explain the meaning of the dream to him, once again acknowledging the failure of the wisdom of the world to accurately explain the divine viewpoint.

3. He contrasts the inability of his wise men to give him the information he desires, at the same time acknowledging his confidence in the ability of Daniel to provide an accurate interpretation of the dream.

4. Nebuchadnezzar is not a believer at this point in the tract and manifests his continuing polytheism as he bases his confidence in Daniel on the fact that a spirit of the holy gods is in you.
5. Again, these events in the life of Daniel are very similar to the events that occurred to Joseph over 1000 years earlier.  Gen. 41:8

6. Nebuchadnezzar now relates to his empire the effect that hearing his dream had on Belteshazzar, something for which neither man was prepared.

7. Daniel was appalled, shocked into a sudden silence by the magnitude of what was about to befall Nebuchadnezzar.

8. Our term appalled comes from a word that means literally to make pale, to depress or discourage someone with fear, to shock or overcome someone with sudden terror or horror.

9. Daniel must have received the interpretation immediately upon hearing the dream and it may have been accompanied with some visuals that allowed him to see Nebuchadnezzar, as he would become.

10. It is clear that his consideration of what was going to happen caused Daniel a great deal of consternation and turmoil.

11. After a brief silence, Nebuchadnezzar commands Daniel to stop letting the dream and its interpretation alarm you, implying that he needs to get on with the explanation of it.

12. Nebuchadnezzar was not a patient man, as we have observed, and he was ready to hear the truth and get past the fear that had gripped him.

13. Verse 19 makes it clear that Daniel had developed a relatively good rapport with Nebuchadnezzar over the years in his service, and he seems to have held the Chaldean leader in relatively high regard.

14. Nebuchadnezzar had always shown Daniel kindness, even during the deportation from Israel, and Daniel faithfully and loyally served this man at the will of God.

15. This is a perfect example of a believer applying doctrine in his niche and God providing a valid relationship with an unbeliever in authority over him.

16. There is no indication that Daniel engaged in social life with Nebuchadnezzar, beyond what any head of state would do, since that would be a violation of the doctrine of separation.

17. This was part of the reason for his uneasiness, having no personal animosity toward the king, and not necessarily wanting him to undergo what lay ahead.

18. Nebuchadnezzar’s response to Daniel was designed to let him know that he could speak freely and not concern himself with the thought of any retaliation for his words.

19. Many tyrants of history would have punished any prophet that dared to foretell his overthrow, and many had likely killed men that provided unpleasant information about the future.  I Kings 18:4, 19:2; Matt. 23:24

20. Daniel responds with a common formula of the time designed to let the king know that his subject had his best interest at heart, as he tells Nebuchadnezzar that it is his wish that the dream applied to the king’s enemies.  II Sam. 18:32

21. It is clear from the Word of God that believers are to orient to their niche and part of that orientation is to desire the prosperity of those that God has placed in authority over us.  Jere. 29:7

22. By application, believers are to work just as hard for unbelievers as they would for any believer, demonstrating loyalty, faithfulness, diligence, and the willingness and ability to make their boss successful.  Eph. 3:5-8; ITim. 6:1-2; Tit. 2:9-10

23. If God blesses the relationship over the years and you develop some measure of rapport with your authority, this is a natural consequence of God blessing your niche and something you should appreciate.

24. However, to take this beyond a point and pursue a social relationship with an unbeliever or negative believer is inappropriate.

25. This is a good example of the fact that Daniel did not allow personal relationships to cause him to avoid the issues of doctrine and, although he wished the king well, he must now pronounce a weighty judgment on him.

26. Daniel begins by straightforwardly telling Nebuchadnezzar that the great tree, with all that belonged to it and all that came from it, was the king himself.

27. What we have recorded in verses 20-21 is almost identical to what is recorded in poetic format in verse 11-12 and has the same interpretation.

28. The tree growing large in verse 20 refers to the superiority of the Babylonian kingdom to the other kingdoms of that time.

29. The fact that it became strong indicates that Nebuchadnezzar had sufficient military strength to overcome all his adversaries.

30. However, the Aramaic word @q;T. (teqaph), which means to grow hard, strong or mighty, also is used to denote arrogance, something that was clearly true of Nebuchadnezzar.

31. His kingdom was legendary as noted by the fact that its height reached to the sky, indicating that his kingdom had exceeded what anyone would expect of a normal kingdom.

32. The fact that it was visible to the end of the whole earth denotes the reputation that Babylon enjoyed under the reign of Nebuchadnezzar.

33. The tree was not only large, strong, and quite visible; it abounded with leaves, foliage, and fruit, so that the beasts of the field and the birds of the sky were blessed by association with the tree.

34. The beauty of the foliage depicts the glory and outward glamour of the kingdom, focusing especially on the capital city of Babylon.

35. The fact that its fruit was abundant and there was food for all is documented by the multitude of barges and merchant ships on the Euphrates, the mule trains and camel trains that came over land, bringing traders from all parts of the world.

36. These groups were eager to barter the wealth of their countries for Babylonian corn and grain, causing the cities treasuries to bulge with gold, silver, ebony, ivory, silk, and various other precious stones and metals.

37. The city’s streets, fields, and warehouses bustled with the work of slaves; its walls and temples glittered with ornamentation; and its parks were filled with plants and trees from every place in the world.

38. The prosperity of the kingdom is hard to imagine, having abundant fruit, grain, and food in general, pushing poverty to an all time low.

39. The tremendous prosperity of Nebuchadnezzar extended to the wildlife of the region, becoming a blessing to the beasts of the field and the birds of the sky.
40. The beasts of the field are notorious for causing problems, however, in the kingdom of Nebuchadnezzar they were part of the blessing that was being enjoyed by all.  Ex. 23:29; Lev. 26:22 cf. Job 5:23; Jere. 28:14; Dan. 2:38

41. Again, in some ways, the kingdom of Nebuchadnezzar, as illustrated by the head of gold, prefigures the great kingdom of Messiah.  Isa. 43:20, 56:9; Hos. 2:18

42. With all this overt prosperity, glamour, freedom from the ravages of nature, abundant peace, and economic prosperity, the kingdom continued to flourish and prosper beyond anything that had been seen before.

43. It should be clear that part of God’s plan for earthly rulers in establishing their empires is to become a blessing, not only to themselves, but to all those in their kingdom.

44. In verse 22, Daniel sums up his statements with the direct assertion that Nebuchadnezzar himself is the great tree, something that he must likely have anticipated and was likely the source of his fear.  Dan. 4:5

45. While Daniel does not elaborate here, it should be evident that Nebuchadnezzar owed all that he was and all that he had and all the blessings of his kingdom to God Himself.

46. Everything we possess, including our life, health, family, overt prosperity, house, car, children, friends, etc. come from the grace of God.  James 1:17

47. Beyond that, all spiritual blessings such as salvation, eternal life, the divine operating assets, our spiritual gift, the doctrine we have, the local church and pastor-teacher are all based on the principle of God’s grace.  II Pet. 1:3

48. Since Nebuchadnezzar was not occupied with the Lord and grateful for what He had provided but arrogantly rejected the sovereignty of God in the affairs of men, the judgment of verse 23 is pronounced.

49. Verse 23 is more terse than what is recorded in poetic format in verses 14-16 as observed by the fact that the discreet command to destroy it covers all the cutting off its branches, stripping off its foliage, and scattering its fruit, and driving the animals away from it.
50. In verse 23 Daniel completely omits the fact that his mind be changed from that of a man, but implies that by the statement that he is to share with the beasts of the field.
51. Both passages agree that this is to take place over a period of seven years.

4:24 this is the interpretation, O king, and this is the decree of the Most High, which has come upon my lord the king:  {m.s.adj. hn"D>--d.a. + m.s.n. rv;P.—d.a. +  %l,m,--waw + 3s pron. ayhi acts as copula--f.s.n.const. hr'zEG> the verb means to cut or determine, the noun, what has been determined or decreed—d.a. + m.s.adj. yL'[I the highest—rel.part. yDI—Peal pf. 3ms hj'M. to find, reach or attain—prep. l[;--m.s.n.const. + 3ms suff. arem'—d.a. + melek}
4:25 that you be driven away from mankind, and your dwelling place be with the beasts of the field, and you be given grass to eat like cattle and be drenched with the dew of heaven; and seven periods of time will pass over you, until you recognize that the Most High is ruler over the realm of mankind, and bestows it on whomever He wishes.  {waw + pref. L + 2ms suff. that with respect to you—Peal part.m.p. dr;j. they are chasing away—prep. !mi—d.a. + m.s.n. vn"a/--waw + m.s.n.const. + 2ms suff. rAdm.—pref. L + Peal impf. 3ms hw"h] is to become—prep. ~[I—beasts of the field—

waw + d.a. + m.s.n. bf;[] grass, herbs—pref. l + 2ms suff.—pref. K + m.s.n. rAT bull or young bull, a male cow, this is the first mention of the fact that his mind will be changed to that of a cow—Pael impf 3mp m[ej. to taste, herbs will taste to you like they do to cattle—waw + pref. L + 2ms suff.—Pael part.m.p. [b;c. to dip or wet, to drench—pref. M + m.s.n. lj; dew—the heavens—waw + seven—m.p.n. !D'[I times, years—Peal impf. 3mp. @l;x] 4X, only in this chapter, to pass over or pass by—prep. l[; + 2ms suff.—prep. d[; as far as, until—rel.part. yDI which time—Peal impf. 2ms [d;y> you will recognize, you will know—rel.part. yDIthat, indir.disc.—d.a. + m.s.adj. yL'[I—m.s.adj. jyLiv; to have power or dominion, to rule over—pref. B + f.s.n.const. WKl.m; realm or kingdom—the man, mankind—waw + Peal impf. 3ms + 3fs suff. (kingdom is feminine) !t;n>--pref. L + interr. pron. !m; who?—rel.part. diy, this phrase is used 4X, and means “whoever”—Peal impf. 3ms ab'c. to be inclined, to desire}      












































4:26 'And since they said to leave the stump with the roots of the tree, your kingdom will be assured to you after you recognize that it is Heaven that rules.  {waw + rel.part. diy, because or since—Peal pf. 3mp rm;a] they said, the watchers—pref. L + Peal inf.const. qb;v.  to leave, let alone—the stump, roots of the tree—f.s.n. + 2ms suff. WKl.m;--to you—f.s.adj. ~Y"q; lit. standing, enduring—prep. !mi + rel.part. yDI lit. from which, at which time, when—Peal impf. 2ms [d;y>--rel.part. diy, that—the heavens—m.p.adj. jyLiv; rule or have dominion}    

4:27 'Therefore, O king, may my advice be pleasing to you: break away now from your sins by doing righteousness, and from your iniquities by showing mercy to the poor, in case there may be a prolonging of your prosperity.'  {conj. !hel'—the king—m.s.n.const. + 1s suff. %l;m. same radicals as king, different vowels, advice, counsel—Peal impf. 3ms jussive rp;v. to be fair, seemly, or good—to you—waw + Peal imperv. m.s. qr;P. to tear away, to break off, stop—m.p.n.const. + 2ms suff. yj'x] 1X, sins, there is a difference between the Kethibh and the Qere here. The word that follows “iniquities” is definitely plural, the Kethibh has a plural here, while the Qere has a singular—pref.  B + f.s.n. hq'd>ci doing what is right, righteousness—waw + f.p.n.const. + 2ms suff. hy"w"[] a similar word in Hebrew means to bend, twist, contort or distort, the noun has the idea of perversion, twistedness, iniquity, unfairness, injustice—pref. B + Peal infin.const. !n"x] by showing favor or grace—m.p.n. hnE[] poor or needy—particle  !he if, “in case”—Peal impf. 3fs hw"h] it may or will become—f.s.n. hK'r>a; 2X, an extension, a lengthening or prolonging—pref. L + f.s.n.const. + 2ms suff. hw"lev. 1X, a similar Hebrew cognate means to be at ease or rest, with a secondary idea of the prosperity or abundance} 











































 
Exposition vs. 24-27

1. Having dealt with the majesty and glory of the kingdom that had been achieved by Nebuchadnezzar, Daniel now continues with the more unpleasant part of the interpretation.

2. Daniel continues to address Nebuchadnezzar with the proper amount of respect and decorum that his position demanded.

3. The interpretation is declared to be the sovereign decree of the Most High God, indicating that divine agency was the ultimate source of the judgment passed by the decree of the watchers in verse 17.

4. God’s actions toward Nebuchadnezzar are consistent with his attitude toward those that are arrogant.  Job 40:11; Ps. 107:40

5. Daniel recognizes that this judgment has been pronounced and is certain of being fulfilled as he tells Nebuchadnezzar that this has come upon my lord the king.
6. Verse 25 describes the exact meaning behind the fact that the tree was to be cut down and provides the attendant circumstances.

7. Throughout verse 25, the plural is used of the various things that are to happen to Nebuchadnezzar, which some have suggested is merely a Chaldean idiom for the passive, you will be driven.
8. This has led some to identify the subject as his enemies or the leadership of Babylon.

9. However, it seems apparent that this is a divine judgment that issues from Heaven and is likely executed by the angels.

10. The manner in which Nebuchadnezzar conducted himself during this seven-year period is consistent with what we observe in those that are demon possessed.  Mk. 5:2-5

11. The fact that people recognized that there is a link between some forms of mental illness/mental instability and demon possession is obvious from the Scriptures.  Lk. 4:33, 7:33, 8:27ff, 9:42; Jn. 7:20, 8:48, 10:20

12. The most likely scenario is that the watchers had observed Nebuchadnezzar for a sufficient period of time to make their request of God; God answers their prayer and turns some demons loose on Nebuchadnezzar to mess with his mind.

13. The demons are successful and Nebuchadnezzar begins to exhibit a rare form of paranoia, which is characterized by a lack of an integrated relationship with environmental reality, and complicated by the presence of systematized delusions.

14. The exact form his mental illness took, as God judged his mind, was that of boanthropy, the belief that he was a young bull.

15. This demon influence on his mind, coupled with his own burgeoning delusions, caused him to be driven away from mankind.
16. This is consistent with what we know of Mesopotamian culture and their attitude that they had toward mental illness.

17. The Babylonian culture was highly superstitious about disease in general and very afraid of mental illness in particular.

18. Their basic approach was to banish the afflicted one from society and allow the disease to run its course away from normal people.

19. As he was pushed away from society, Nebuchadnezzar moved his place of residence from the royal palace to the open field, living right alongside the wildlife that inhabited the plain.

20. His diet would consist of grass and herbage, such as was eaten by cattle.

21. This verse is the first time that it is explicitly mentioned that his place was to be the same as cattle, the Aramaic term rwOT (tor) meaning male cattle.

22. Nebuchadnezzar literally was transformed into a young bull in his mind, he lost all consciousness of who he was, as his mind was changed from that of a man and a beast’s mind was given to him. 

23. In this state of insanity, he was subjected to all the elements that any animal would be subjected to in the wild.

24. His diet was the same as any other cow’s diet and he woke up every morning drenched with the dew of heaven.
25. This situation continued for seven years since it took that long for the pride of Nebuchadnezzar to be humbled.

26. There was precisely one lesson he had to learn and it took seven years for him to understand that the Most High is the ruler over the realm of mankind.
27. Nebuchadnezzar has to figure out that it is God that is sovereign over the human race and He determines who will rule, delegating authority as He sees fit.

28. Nebuchadnezzar believes that he is a self-made man, achieving all he had by his own wisdom, ingenuity, power, etc.

29. In his arrogance, he believed himself to be the pinnacle of glory, foolishly believing that he and his little kingdom had no rival—not even God.

30. God would give him seven years to learn respect for God’s authority over the affairs of men, to recognize that men only rule by the permission of the Almighty.

31. Each earthly ruler is simply a man with feet of clay; it is the Most High God that exalts one or demotes another.  I Sam. 2:7; Ps. 75:7; Dan. 2:21

32. Since He bestows it on whom He wishes, all human arrogance is merely the foolish thinking of men that believe they have achieved their position by their own power and wisdom.

33. In verse 26, Daniel explains the fact that the watchers had commanded to leave the stump with the roots of the tree indicates that this affliction was not going to be a permanent destruction of Nebuchadnezzar or his kingdom.

34. He closes the interpretation with the prediction that the surviving stump signified that Nebuchadnezzar would be preserved during this seven years of dementia and ultimately restored to his throne.

35. This was unusual since in the ordinary course of events, any monarch suffering from insanity would be deposed and replaced by a legal successor.

36. In this case, apparently no capable ruler could be found; and even the crown prince Evil-Merodach was unsuitable for supreme authority at this time.

37. Their command was, no doubt, directed toward the demons that initially afflicted Nebuchadnezzar, stopping them short of completely destroying him.

38. It is clear from the book of Job that God exercises sovereign control over Satan and the other fallen angels, but does allow them certain latitude in their dealings with the human race.  Job 1:12, 2:6 cf. Matt. 18:34-35; ICor. 5:5; ITim. 1:20

39. The good news for Nebuchadnezzar in all this is that his kingdom will be assured to him after he recognizes that it is Heaven that rules.
40. This expression about the Heavens ruling is of particular interest since it is the only time in the Old Testament where the word Heaven is substituted for God.

41. This usage become prominent by the time of the Maccabees and is observed in the New Testament where the phrase kingdom of Heaven is equivalent to the phrase kingdom of God.
42. Unlike the Babylonians, who deified the heavenly bodies, Daniel is actually just contrasting heavenly rule to earthly authority, such as Nebuchadnezzar exercised.

43. This is designed to indicate that Nebuchadnezzar’s power and sovereignty was far less than that of the sovereignty of Heaven/God.

44. Daniel concludes this Bible class with a personal appeal to Nebuchadnezzar, an appeal that came from his concern for the arrogant monarch.

45. While the prospect of the seven year insanity was frightening, Daniel seems to have recognized that the judgment has not occurred as of yet and may still be averted.

46. Daniel was not a fatalist, he knew that the judgments of God were directed toward men based on their conduct, and that punishment could be averted by a change of mind and conduct.  I Kings 21:29; Prov. 28:33

47. Daniel knew that this dream was designed to be a warning to the monarch and did not believe that Nebuchadnezzar had no control over his future. 

48. He prefaces his exhortations to Nebuchadnezzar with a polite request that the king would consider his advice/counsel and recognize it for what it was.

49. This advice would have taken some courage to offer since he was telling Nebuchadnezzar two distinct things that would normally have made him very angry.

50. The first was that his despotic rule needed to be amended; he should recognize that he is subject to the moral laws of God/Heaven and quit believing that what he thought or said was right merely because it originated with him.

51. He needed to recognize that being subject to the moral law of God made Nebuchadnezzar responsible to Him for the manner in which he conducted himself and how he governed his delegated kingdom.

52. Secondly, Daniel informs Nebuchadnezzar that the sin of oppression and callousness toward the poor and disadvantaged of his people marred his rule.

53. Due to Nebuchadnezzar’s extreme arrogance, he made decisions that promoted his own glory/renown/reputation, like his massive building programs, at the expense of the ordinary man.

54. His world was one of ease, luxury, prosperity, blessing, etc., while his subjects were taken advantage of by Nebuchadnezzar and others that exploited and oppressed them.

55. Daniel suggests to Nebuchadnezzar that he amend his unrighteous ways by beginning to make correct moral decisions that were in accord with the true standard of right—God’s standard.

56. He was to change his policies to promote social justice, taking the side of the downtrodden and weak, rather than exploiting them, or allowing others to do so.

57. Such a change in his arrogant attitude and actions would cause God to back off on this judgment and would cause Nebuchadnezzar to maintain his place as supreme ruler of Babylon.

58. As we will see, Nebuchadnezzar was given a full year under grace to consider these things and make the necessary changes.

59. Unfortunately, we will also see that he did not humble himself before God, forcing God to intervene in judgment.

4:28 "All this happened to Nebuchadnezzar the king.  {d.a. + m.s.n. lKo the whole, the all—Peal pf. 3ms hj'M. to reach, attain, come upon, find—Nebuchadnezzar the king} 

4:29 "Twelve months later he was walking on the roof of the royal palace of Babylon.  {pref. l + f.s.n. tc'q. what is cut off, the end—months, ten two—Peal pf. 3ms. hw:h] + Peal part.m.s. %l;h]—prep. l[;--d.a. + f.s.n. WKl.m; pertaining to royalty—m.s.n. lk;yhe palace or temple—rel. part. yDI—name lb,B'} 
4:30 "The king reflected and said, 'Is this not Babylon the great, which I myself have built as a royal residence by the might of my power and for the glory of my majesty?'  {d.a. + %l,m,--Peal part.m.s. answering and saying, “reflected” since it appears he was by himself—interrog.part. h] + neg. al'—f.s.adj. aD' this—pron. 3fs ayhi “is”—Babyon—d.a. + f.s.adj. br;--rel.part. yDI—pron.1s hn"a] emphatic, I myself—Peal pf. 1s + 2fs suff. hn"B.—pref. l + m.s.n.const. tyIB; house—f.s.n. WKl.m; royal, royalty—pref. B + m.s.n.const. @q'T. might or strength—m.s.n.const. + 1s suff. !sex/ 4X, power, the ability to possess riches—waw + pref. l + m.s.n. rq'y> that which is valuable or precious, honor or glory—m.s.n.const. + 1s suff. rd;h] honor or majesty}
Exposition vs. 28-30

1. The entire tract to his kingdom has been written in the first person to this point; at this juncture, of necessity, the point of view is that of a third person.

2. Some interpreters suggest that this demonstrates that Nebuchadnezzar was not the author at all and this is betrayed by the lapse into the third person.

3. Some, like Keil and Delitzsch, simply conclude that Nebuchadnezzar is still the narrator, as seen in the fact that his recovery is clearly in the first person in verse 31, and that he has shifted to the third person since the first person ceased to exist in his mind.

4. It is also certainly possible that since Daniel was so intimately involved in this event that he would be the logical one to fill in the gap.

5. Obviously, he begins here with the summary statement in verse 28 that all this happened to Nebuchadnezzar the king.
6. The comprehensive statement in verse 28 is explained more fully in the verses 29-33 that follow.

7. God gave Nebuchadnezzar a whole year to consider Daniel's interpretation of the dream as well time to consider his advice about amending his personal and public life.

8. However, no recovery was forthcoming; Nebuchadnezzar's attitude has not materially changed from the arrogant tyrant that we have observed in previous chapters.

9. Just as he rejected the content and fulfillment of the dream in chapter two, Nebuchadnezzar manifests a real rejection of the dream in chapter four.

10. While he may have made some minor adjustments, it is quite clear that he retained his incredible pride.

11. Nebuchadnezzar is pictured as walking around on the roof of the royal palace in Babylon and, although the term roof is not in the original, it is rightly supplied by the New American Standard translation.  IISam. 11:2

12. The addition of the phrase of Babylon has caused some to wrongly conclude that he had been absent from Babylon, living in another palace outside the great city.

13. While it is true that Nebuchadnezzar undoubtedly had residences in a number of places, this phrase is used to point to the greatness of Babylon, something for which Nebuchadnezzar was almost totally responsible.

14. From this perspective, he could see the vast panorama of the splendid city, encompassed by the outer wall of his palace that ran for approximately six miles.

15. He could observe the architectural marvels he had constructed and those he had embellished during the course of his reign.

16. His very impressive works included the Ishtar Gate, along with the enameled brick facing, displaying a procession of dragons and bulls, the magnificent hanging gardens, and many temples he had rebuilt or refurbished.

17. In an inscription dating from his reign, Nebuchadnezzar makes it plain that the palace itself was considered to be one of the pinnacles of his success as he states, "Then built I the palace, the seat of my royalty, the bond of the race of men, the dwelling place of joy and rejoicing.”
18. In the East India House inscription, now housed in London, he states, “In Babylon, my dear city, which I love was the palace, the house of wonder of the people, the bond of the people, the brilliant place, the abode of the majesty in Babylon.”
19. Recent excavations has discovered at least 50 building projects, waterworks and canals, double thick walls, and an extensive series of parks.

20. In another inscription, Nebuchadnezzar boasted that “The fortifications of Esagila [the temple of Marduk] and Babylon I strengthened, and established the name of my reign forever.”

21. Most of the bricks found in excavations of Babylon carry this stamp: “Nebuchadnezzar, king of Babylon, supporter of Esagila and Ezida, exalted first-born son of Nabopolassar, king of Babylon.”

22. This all demonstrates that Nebuchadnezzar was continuing in his excessive pride and attempting to assure himself a perpetual place in history.

23. He consistently touted his own glory, majesty, strength, might, etc., taking to himself all the credit for the remarkable achievements he actually owed to God’s grace.

24. As we observe him on the roof of the palace, he is actually busy congratulating himself for his tremendous accomplishments, engaging in a monologue with himself.

25. His ego has swelled beyond belief; his mental attitude sin of pride has now reached an all-time high.

26. He describes himself as the creator of his kingdom and of its glory, while the building up of his capital as his residence proved to be a witness to his glory and might.

27. He has totally rejected the grace of God, the revelations that God has provided, as well as any notion that God is the complete sovereign in the affairs of men, establishing kings and removing them as He sees fit.

28. Beyond that, he has rejected the dream of chapter two, which introduced him to the ultimate king, whose offer of salvation he has also rejected.

29. Grace, not pride, is the title and policy of God’s plan; when you are tempted to congratulate yourself on your accomplishments or achievements, recognize that God is responsible for the blessings you enjoy.  Rom. 8:32

4:31 "While the word was in the king's mouth, a voice came from heaven, saying, 'King Nebuchadnezzar, to you we are declaring: sovereignty has been removed from you,  {adv. dA[ while, still, yet—d.a. + f.s.n hL'mi word, thing or matter—pref. B + m.s.n. ~Pu—d.a. + king—m.s.n. lq' a voice—Peal pf. 3ms. lp;n> it fell--from the heavens—Nebuchadnezzar, the king—pref. l + 2ms suff.—Peal part.m.p. “we are saying, declaring”—d.a. + f.s.n. WKl.m; reign, royalty, kingdom—Peal pf. 3fs hd'[] to pass over, to remove—prep. !mi + 2ms suff.} 

4:32 and they will drive you away from mankind, and your dwelling place will be with the beasts of the field. You will be given grass to eat like cattle, and seven periods of time will pass over you, until you recognize that the Most High is ruler over the realm of mankind, and bestows it on whomever He wishes.'  {waw + Peal part.m.p. dr;m.—pref. l + 2ms suff.=s.d.o—prep. !mi—m.s.n. vn"a/--waw m.s.n.const. + 2ms suff. rwOdm. home, dwelling place--prep. ~[I— f.s.n.const. aw"yxe living things, beasts, animals—d.a. + m.s.n. rB;--Pael impf. 3mp m[eJ.  to taste, to feed on, to eat—d.a. + m.s.n bf;[] herbs, grass—pref. K + m.p.n. rAT—pref. l + 2ms suff.—and seven times will pass over you until you recognize that the Most High is ruler over the realm of mankind, and bestows it on whomever He wishes, exactly same as vs. 25}
4:33 "Immediately the word concerning Nebuchadnezzar was fulfilled; and he was driven away from mankind and began eating grass like cattle, and his body was drenched with the dew of heaven, until his hair had grown like eagles' feathers and his nails like birds' claws.  {pref. b + 3fs suff.—d.a. + f.s.n. h['v' lit. in her, the moment, time or hour, see 3:6, immediately—d.a. + f.s.n. hL'mi the matter, statement or command—Peal pf. 3fs @Ws came to an end, was fulfilled—prep. l[; + Nebuchadnezzar –waw + Peil pf 3ms dr;j. note change to passive here—away from mankind—Peal impf. 3ms. lk;a] he will eat—grass like young bulls—Hithpaal impf. 3ms. [b;c. his body will drench himself with dew from the heavens—prep. d[; as far as, until—rel.part. yDI which time—m.s.n.const. + 3ms suff. r[;f.—Peal pf. 3ms hb'r> to grow great, here to grow thick or shaggy—pref. K + m.p.n. rv;n> 2X, here and 7:4, the Hebrew term is almost always translated eagle, and the translators have been satisfied that the term "eagle" is  acceptable in the majority of references, wherein the finer traits  of strength, swiftness, and care of the young are cited, but  where the eating of carrion or baldness (see Mic. 1:16) is  involved, a lesser breed of bird seems to be in order. Actually, not only did the Semitic languages tend to lump the  large soaring birds into one family but the Encyclopedia  Britannica defines "eagle" as inclusive of several day-flying birds  of prey comprising, along with hawks, harriers and old world  vultures—waw + f.p.n.const. + 3ms suff. rp;j. 2X, claws or nails—pref. K + f.p.n. rP;ci birds} 

Exposition vs. 31-33

1. While Nebuchadnezzar was busy congratulating himself on his supposed accomplishments and achievements, the court of Heaven was moving into action.

2. Nebuchadnezzar considered Babylon as the overt symbol of his power and majesty; he had spared no expense or effort in making it the most beautiful city in the world.

3. The phrase while the words were in the king's mouth indicates that God had read the thoughts and intents of Nebuchadnezzar's heart and knew what he was going to say before he said it.

4. While he was in the very act of articulating his arrogance, God acted in judgment so there could be no doubt as to the connection between the crime and the punishment.

5. As he was giving overt proof of his pride, a more powerful word was spoken from above.

6. We are not told who spoke this judgment on Nebuchadnezzar, but it would seem logical to conclude that the voice came from God Himself or the angelic watcher.

7. In either case, the judgment is given with no chance to appeal; it is the last thing Nebuchadnezzar heard before his mental state began to deteriorate.

8. In spite of the fact that he had been congratulating himself on the apparently impregnable kingdom he had established, now, in an instant, sovereignty has been removed.
9. What Nebuchadnezzar believed he had accomplished by his own power, what he believed was secure, is taken away in a moment of time.

10. Clearly, this judgment is executed by God since the ultimate purpose of it is to let Nebuchadnezzar know that the Most High is ruler over the realm of mankind.
11. It is important to note that the loss of sovereignty actually preceded the period of judgment that followed; God removed the authority of Nebuchadnezzar prior to his seven-year illness.

12. The actual agent that removed his right to rule was God; the unnamed agents that begin to plague Nebuchadnezzar are apparently responsible for his new, deranged mental state.

13. Again, I consider this to be demons turned loose on him that caused him to go insane, causing him to believe that he was an animal.

14. The unnamed agents are to do two specific things to Nebuchadnezzar; they are responsible to drive him away from mankind, and give him grass to eat like cattle.
15. The result of their first action is that Nebuchadnezzar will make his home with the beasts of the field.
16. While it is obvious that superior powers are at work in the life of Nebuchadnezzar to bring these things about, it should be recognized that it was the custom of men at that time to separate the mentally ill from society anyway.

17. This status quo was to continue for seven years, until he recognized that the Most High is ruler over the realm of mankind.
18. This judgment did not take hardly any time to begin as seen in the phrase immediately the word concerning Nebuchadnezzar was fulfilled.
19. All that he had been warned would happen, happened and he was driven away from mankind.
20. The Word of God tends to veil the precise details of Nebuchadnezzar's seven-year period of insanity.

21. It is clear that his grooming suffered as his hair remained uncut for seven years, becoming like eagle feathers, and his fingernails and toenails grew thick and long until they resembled bird claws.
22. It is possible that Nebuchadnezzar continued to reside inside the city, within the palace grounds, where he would be safe from the sort of abuse that people tended to heap on the mentally disturbed.

23. It seems equally obvious that the kingdom would suffer in his absence but must have been held together by his counselors and run by men like Daniel.

24. It seems reasonable to conclude that Daniel may have had a lot to do with the protection of Nebuchadnezzar, no doubt having informed the leadership of Babylon as to what the outcome of this event would be.

25. It is apparent that Nebuchadnezzar was not overtly harmed during this period of time, which is in sharp contrast to what was often the case in the ancient world when leaders were often murdered at the slightest sign of weakness.

26. Although this illness was supernaturally imposed, it is not to be regarded as materially different from what we would see if it were produced by natural causes.

27. The form of insanity in which men begin to think of themselves as wild animals and imitate the behavior of that beast is not without precedent and is known broadly as insania zoanthropica.

28. The specific form that Nebuchadnezzar's illness took was that of boanthropy, a disease in which the suffered thinks himself to be a cow.

29. Raymond Harrison recites a personal experience with a modern case similar to that of Nebuchadnezzar, which he observed in a British mental institution in 1946.  He write,

"The patient was in his early twenties and had been hospitalized for about 

five years.  His symptoms were well developed on admission and diagnosis was immediate and conclusive.  He was of average height and weight with a good physique, and was in excellent bodily health.  His mental symptoms included pronounced anti-social tendencies, and because of this, he spent the entire day from dawn to dusk outdoors, on the grounds of the hospital.  He daily routine consisted of wandering around the large lawn, and it was his custom to pluck up and eat handfuls of the grass as he went.  On observation, he was seen to discriminate carefully between grass and weeds.  He never ate any of the institutional food and his only drink was water.  The only physical abnormality noted consisted of a lengthening of the hair and a coarse, thickened condition of the fingernails.  Without institutional care, the patient would have manifested precisely the same physical conditions as those mentioned in Daniel 4:33.  Based on the foregoing, it seems evident that the author of the book of Daniel was describing accurately an attestable, if rather rare, mental affliction."
30. Nebuchadnezzar had been reduced to a wretched state in which not even the lowliest of his subjects would abhor and despise him.

31. Physically, he became like the brute bull he thought himself to be; his skin toughened into hide through the constant exposure to the elements.

32. The temperature in modern Iraq ranges from a high of 110 to 120 degrees in the summer--usually with high humidity--to a low below freezing in the winter.

33. The physical toll this took on the man should not be underestimated and it still took seven years to humble the tremendous pride of Nebuchadnezzar.

34. It is also important to note that while there is no secular record of this event, Abydenus, a Greek historian, wrote in 268 BC that Nebuchadnezzar had been "possessed by some god" and the he had "immediately disappeared".
35. Further, there is not historical record of his governmental activity between 582-575 BC; this silence is deafening, especially when one recognizes how Near Eastern leaders liked to trumpet their activities and achievements.

1. 4:34 "But at the end of that period I, Nebuchadnezzar, raised my eyes toward heaven, and my reason was returning to me, and I blessed the Most High and praised and honored Him who lives forever; For His dominion is an everlasting dominion, And His kingdom endures from generation to generation.  {waw + pref. l + f.s.n. tc'q.— d.a. + m.p.n. ~Ay—pron. 1s hn"a]—Nebuchadnezzar—Peal pf. 1s lj;n. 2X, to lift up—my eyes to the Heavens—waw + m.s.n.const. + 1s suff. [D;n>m; 4X, knowledge, self-awareness—Peal impf. 3ms bwT—prep. l[; + 1s suff.—waw + Pael pf. 1s %r;B. lit. to kneel down, to bless—pref.  l = s.d.o. + m.s.adj. yL'[I highest, Most High—waw + Pael pf. 1s xb;v. 5X, to laud, to praise or adore--waw + Pael pf. 1s rd;h; to glorify God, to honor Him--pref. L + m.s.adj. yx;--d.a. + m.s.n. ~l;['--rel.part. yDI causal, because--m.s.n. const. + 3ms suff. !j'l.v' power, area of rule, dominion--m.s.n. !j'l.v'--m.s.n. ~l;[' forever, eternal--waw + f.s.n.const. + 3ms suff. WKl.m;--prep. ~[I + m.s.n. rD' generation, a circle, dwelling place--waw + rD'}
4:35 "And all the inhabitants of the earth are accounted as nothing, But He does according to what He desires in the host of heaven And among the inhabitants of earth; And no one can ward off His hand Or say to Him, 'What hast Thou done?'  {lit. every dweller of earth--waw + m.s.n.const. lKo--m.s.n.const. rWD--d.a. + earth--Peal pass.part. m.p. bv;x] to think, consider, reckon, account--pref.  K + neg. al' like not, as nothing-- waw + Peal part.m.s. db'[] he is constantly doing--pref.  K + Peal inf.const. + 3ms suff. ab'c. to be inclined toward something, to desire something--pref.  b +m.s.n. const. lyIx; 7X, force or strength, might, the army--of the Heavens--and the dwellers of earth--waw + neg. la' + adv. yt;yai there does not exist, "no one"--rel.part. diy who--Pael impf. 3ms ax'm. to strike or smite or hit, used in Dan. 2 of the stone striking the statue--pref.  B + f.s.n.const. + 3ms suff. dy: to slap God's hand, to attempt to ward off His activity--waw + Peal impf. 3ms rm;a] same subject, no one exists that will say--pref.  l + 3ms suff.--interrog. pron. hm' what?--Peal pf. 2ms db'[] did you do, have you done?}
Exposition vs. 34-35

2. The Aramaic phrase that begins verse 34, at the end of the days, refers to the seven-year period of time that had been decreed by God and the watchers.

3. Via omniscience, God knew precisely how long it would take for the arrogant pride of Nebuchadnezzar to be fully humbled.

4. Verse 34 now also returns to the first person narrative that had been broken off following verse 27.

5. There is some question as to the exact mental capabilities of one suffering from this rare form of dementia; some say that the in this stage of insanity the inner consciousness remains somewhat unchanged, but the outer behavior is completely irrational.

6. Others suggest that Nebuchadnezzar lost total consciousness of himself and that is why he emphasizes himself in the phrase, I, Nebuchadnezzar.
7. The demon possessed man of Mark 5:1-20 does not appear to have any real consciousness of himself, as the superior intellect and force of the legion of demons dominated him.  esp. vs. 7-10

8. The simple fact that Nebuchadnezzar raised his eyes toward Heaven, something he had not done previously, is expressive of the fact that he was in a totally helpless mental condition.

9. This was the only method available to him to express his newly found positive volition.

10. The raising of the eyes toward Heaven was his overt expression of the fact that he had lost his arrogance and was ready, willing, and able to submit himself to the God of Heaven.

11. From reading the New American Standard translation, one might conclude that his knowledge and ability to reason returned to him instantaneously, but such is not the case.

12. The Aramaic verb bWT (tubh, to return) is in the imperfect, having the force of an ingressive and demonstrating that this was not an accomplished fact but took place over a period of time.  My reason began to return to me…
13. As Nebuchadnezzar begins to recover mentally, he became completely aware of what had been told him by Daniel and what had actually happened to fulfill the prophecy.

14. His recovery was also part of the prophetic word and was fulfilled to the letter.

15. Nebuchadnezzar now honestly faced the fact that all Daniel had said was true and he recognized the real meaning behind his discipline, causing him to focus on the power and ability of God rather than his own power and ability.

16. No doubt, he remembered the last things he had been thinking as he congratulated himself on the roof of the palace, praising his own power, glory, might and ability.

17. Nebuchadnezzar has now had a taste of the true, limitless power of God and responds in an appropriate fashion.

18. He begins by acknowledging that he blessed the Most High, the Aramaic and Hebrew term having the nuance of kneeling, indicating humble submission to the one, true God.

19. No longer is Nebuchadnezzar willing to proudly parade around, touting his own achievement and accomplishments, he humbly bows the soul to demonstrate his worship of the God of Israel.

20. This is followed by a verbal form of worship, the Aramaic term having a Hebrew equivalent that means to express adoration toward the power, glory, mighty acts and deeds of the Almighty.

21. The third verb Nebuchadnezzar employs to express his actions toward the Lord also has a Hebrew equivalent and means to honor or show the appropriate respect toward someone.

22. Nebuchadnezzar, as well as all others that function under the arrogance of human viewpoint and unbelief, are consistently engaged in disrespecting God and His plan.

23. In fact, the cognate noun was used by Nebuchadnezzar in verse 30 to denote his own honor or glory in the phrase the glory of my majesty.
24. God will not share His glory with another and so He humbled Nebuchadnezzar, as he attempted to arrogate God's glory to himself, and gave him a share with the beasts of the earth.  Dan. 4:15

25. Nebuchadnezzar had the deranged idea that he was worthy of the worship, praise, honor, and glory of the Almighty God; God demonstrated to Nebuchadnezzar exactly what He thought of the matter.

26. The judgment had the desired impact as Nebuchadnezzar now praised and honored Him who lives forever.
27. He is now completely aware of the universal, eternal reign of God in contrast to the limited, temporal reign of even the greatest of men.

28. Nebuchadnezzar has come to understand that aspect of God's essence known as eternality.

29. The rest of verse 34 and verse 35 are recorded in poetic format in order to draw attention to the importance of what is stated.

30. The fact that God is eternal, residing outside of the temporal creation of time, makes Him alone capable of exercising sovereign and supreme authority, the power of ruling or controlling a kingdom.

31. The related concepts of dominion and kingdom focus on the attribute of sovereignty, God's right to rule as the omnipotent, eternal sovereign of the universe.

32. He now understands the meaning behind the dream of chapter two, recognizing that even the mightiest and strongest earthly kingdoms would rise to power, enjoy their day, and ultimately perish.

33. However, the kingdom of God is not such; He exercises His right to rule at all times and His kingdom has subjects that live in each and every generation of human history.

34. In fact, the reason that Nebuchadnezzar understands is that he has now become one of the citizens of that eternal kingdom, having humbled himself and believed the gospel.

35. In his case, it was merely a recognition of the eternal God and faith in the fact that Messiah would establish an eternal kingdom that would replace all others that had ever existed.

36. Nebuchadnezzar had been rejecting any notion that the God of Heaven would set up a kingdom that will never be destroyed…Dan. 2:44

37. Eventually, all believers of all generations will be united in the eternal kingdom under the rule of Jesus Christ; first in the Millennium and then in the eternal state.  Rev. 20:4; ICor. 15:24-28

38. Nebuchadnezzar demonstrates the reality that orientation to God in salvation provides the only true basis for understanding human history.

39. Further, orientation to the simple principle of salvation puts mankind in its proper perspective as noted in verse 35 that all the inhabitants of the earth are accounted as nothing.
40. Nebuchadnezzar, having had the arrogance driven out of him, now recognizes that grace is the issue in life and not human merit.

41. He acknowledges that God's view of the human race and its accomplishments is not the same view that arrogant man has of human society.

42. Apart from God and His plan, all members of the human race are entirely inconsequential, devoid of any real or lasting value, and utterly dependent on the Creator for their life and time.  Job 14:2; Ps. 103:15; Isa. 40:6-8

43. In fact, if God decided to end the entire human race, He could do so without the slightest compromise of His essence or drain to His power.  Job 12:10, 34:13-15

44. All men are spiritual zeros, incapable of retrieving their lost condition, completely enslaved to the genetic STA in the realm of spiritual death, alienated from God and residing under His wrath at all times.  Rom. 6:17,20, 5:17,21; Eph. 2:1-3; Jn. 3:36

45. Yet, in its arrogance, the human race touts is achievements, accomplishments, and its technological advances as if this was all accomplished by its own power, wisdom, might, and for our own glory.

46. God's power, sovereignty, and dominion is not only exercised over the inconsequential members of the human race, it is the supreme authority over the fabulous creatures known as angels.

47. Nebuchadnezzar recognizes here what many still have not figured out; there only exists three categories of beings in the angelic conflict--God, angels, and men.

48. Even the very powerful spiritual beings, much more like God in their essence than man, are subject to the sovereign desire of the eternal God.  Job 1:12, 2:6; Gen. 6:1; Jude 6

49. In fact, God does precisely what He pleases in human and angelic history and there does not exist anyone that can call Him up short, let alone anyone that can stop Him if He determines to act.  Job 42:2; Isa. 43:13

50. The Aramaic of verse 35 graphically pictures someone attempting to slap God on the hand in order to stop His activity, effectively neutralizing His plans.

51. The final phrase of verse 35 does not mean that people in the human race do not attempt to arrogantly call God on the carpet for His actions; it simply means that they do not have the legitimate right to question God's activity.  Job 9:12; Rom. 9:20

52. This demonstrates the total inability of the creature to fully understand the purposes and activities of the Creator.  Isa. 40:13 quoted in Rom. 11:34; ICor. 2:16

53. When you hear anyone impugning God by questioning His judgment, righteousness, justice, love, veracity, power, knowledge, or right to do what He does, you are hearing someone that is totally maladjusted.  Isa. 45:9

54. God has demonstrated repeatedly the truth that the ways of the Almighty are far beyond the ability of men to fully comprehend and any criticism of God's actions in managing the universe is simply presumption.

55. Following his salvation, Nebuchadnezzar now has a correct view of God and he is more than willing to be a witness to the plan of God based on his participation in it via grace.

56. For a new believer, Nebuchadnezzar was amazingly clear on God's sovereignty, his eternality, his omnipotence, his wisdom, and the fact that He surpassed the human and angelic creation to infinity.

1. 4:36 "At that time my reason was returning to me. And my majesty and splendor were restored to me for the glory of my kingdom, and my counselors and my nobles began seeking me out; so I was reestablished in my sovereignty, and surpassing greatness was added to me.  {pref. B + 3ms suff.—d.a. + m.s.n. !m;z> this phrase is used 4X—m.s.n.const. + 1s suff. [D;n>m; knowledge, the power of knowing, the ability to think clearly—Peal impf. 3ms bWT was returning, not all at once—prep. l[; + 1s suff—waw + m.s.n.const. + 1s suff. rd;h] glory, majesty—waw + m.s.n.const. + 1s suff. wyzI brightness, splendor—Peal pf. 3ms bWT were returning—prep. l[; + 1s suff.--pref. l + m.s.n.const. rq'y> glory, honor—f.s.n.const. + 1s suff. WKl.m; kingdom, reign—waw + m.p.n.const. + 1s suff. rb;D'h; counselors, translated “high officials” in Dan. 3—waw + m.p.n.const. + 1s suff. !b'r>b.r; root means to be great, lords, nobles—Pael impf. 3mp a['B. to ask, request or seek something—Hophal pf. 3fs !q;T. 1X, to be put in order, to cause to be established or confirmed lit. "I was caused to be in order over my kingdom"—prep. l[; + f.s.n.const. + 1s suff. WKl.m; lit. my kingdom or reign was established or confirmed—waw + f.s.adj. ryTiy: exceeding, surpassing—waw + f.s.n. Wbr> greatness, majesty cf. 4:19 where it states he was great already—Hophal pf. 3fs. @s;y>  to add, passively, to be added—pref. l + 1s suff.}
4:37 "Now I Nebuchadnezzar praise, exalt, and honor the King of heaven, for all His works are true and His ways just, and He is able to humble those who walk in pride."  {adv. ![;K. now, at this time—I, Nebuchadnezzar—Pael part.m.s. xb;v.—waw + Polel part.m.s. ~Wr to lift or raise up, to extol or exalt—Pael part.ms. rd;h; to exalt the majesty of someone, to honor them—to the king of the Heavens—rel.part. yDI causal, because, for—m.s.n.const. lKo—m.p.n.const. + 3s suff. db;[]m; 1X, what one makes, does, or performs, works, actions, deeds—m.s.n. jvoq. what is true, truth—waw + f.p.n.const. + 3ms suff. hx'r>ao ‘or chah, 1X, way, course of action or lifestyle—m.s.n. !yDI judgment, justice, just or fair—waw + rel.part. yDI and who—Peal part.m.s. lqiy> to have power, to be able—pref. l + Haphel inf.const. lpev'  to be low or bowed down, to sink down, to humble—Aphel part.m.s. %l;h] functions as a substantive, the ones walking around—pref. B + f.s.n hw"GE in or with pride}
2. Exposition vs. 36-37

3. Nebuchadnezzar reiterates what he had said in verse 34 about his reason returning to him in order to establish the clear connection between the return of his sanity and the restoration of his sovereignty.

4. Again, the imperfect is used to indicate that the return of his faculties occurred over a time and was not instantaneous.

5. Upon his confession to God and conversion, Nebuchadnezzar begins to slowly but surely regain his ability to handle himself.

6. As he does, he immediately begins to deal with the obvious grooming problems that had plagued him in this episode.

7. No doubt, he returns to his home and takes charge of his own affairs and has a complete makeover.

8. The first thing he notes that began to be restored was his majesty; that is his personal bearing and dignity that would characterize the actions of a king.

9. Nebuchadnezzar once again began to act in the dignified manner that befitted his office.

10. The second item, his splendor, refers to his overt dress, trading his long hair and nails for the majestic wardrobe that a head of state would wear.

11. According to Oriental conceptions, the regal and stately clothing was designed to demonstrate the inner majesty of the king.

12. As the transformation becomes complete, word spreads about the recovery of the king and his governmental leaders once again resort to him.

13. It should be clear that there had not arisen anyone that could command the kingdom in the manner of Nebuchadnezzar; the government was being run by his counselors and nobles.
14. The government must have been conducted through those in positions of power, with no one stepping forward to fill the void in leadership left behind in Nebuchadnezzar's absence.

15. It is very likely that Daniel had likely informed the court that this condition was temporary and that Nebuchadnezzar would be restored to take the reigns of his government.

16. As soon as the temporary government found out that Nebuchadnezzar had recovered, they immediately began seeking him out to reestablish him as their sovereign.

17. In fact, they likely now recognized that Nebuchadnezzar was far more qualified to rule, possessing a more humble and wise demeanor than he ever had.

18. It is important to note that these men were not ultimately responsible for returning Nebuchadnezzar to his throne, they merely recognized that he was now fit to rule again.

19. God had promised that his kingdom was assured to him, but only after he recognized that God is the sovereign ruler over the realm of mankind.  Dan. 4:26

20. The final two statements of verse 36 are both marked by causal verb stems, indicating that an outside agent (God) caused Nebuchadnezzar to be reestablished in his sovereignty and caused greatness to be added to him.
21. In one sense, his counselors and nobles only recognized that God had given sovereignty back to Nebuchadnezzar and they simply orient to that fact.

22. Nebuchadnezzar fully regained the position of power and authority, acting as the sovereign ruler of the Babylonian kingdom.

23. Beyond that, as great as the kingdom had been prior to his discipline (Dan. 4:22), it continued to advance and the reputation of Nebuchadnezzar continued to grow.

24. As great as the head of gold had been previously, the surpassing greatness was continued to be added by God.

25. Nebuchadnezzar now had what it took to be a great leader; he feared God and was oriented to Him via salvation.

26. As a now wise and benevolent leader, Nebuchadnezzar takes the time to compose this tract to his kingdom so they might come under the great blessing that comes through orientation to God.

27. Amazingly enough, there is some controversy among commentators as to whether or not Nebuchadnezzar made the salvation adjustment, which he did.

28. His closing words to his subjects are not the words of some unbelieving polytheist; they are the words of a man that has had a personal experience with the Living God.

29. From the doctrine in his soul, Nebuchadnezzar closes with his own personal expression of praise to God.

30. The three verbs are all participles, indicating that this was not a one-time event; Nebuchadnezzar was consistently engaged in praising, exalting and honoring the King of Heaven.
31. Nebuchadnezzar speaks as one that experienced the reality of God and so he is a very credible witness.

32. The term praise xb;v. (shebhach) has a Hebrew equivalent and means to appreciate the value of something or someone.

33. Nebuchadnezzar has now come to the point that he recognizes the true value of God and expresses his estimation.

34. The second term exalt means to cause one to be lifted up, and demonstrates that Nebuchadnezzar has recognized that God is superior to all the other so-called gods of the Babylonians.

35. This tract is part of that exaltation.

36. The final verb honor has the idea of showing the proper respect, glory, etc. to one by virtue of who he is and by rendering due courtesy and obedience.

37. The basis for a proper estimation of God is an understanding of His essence, parts of which are mentioned by Nebuchadnezzar at the end of verse 37.

38. The first reason Nebuchadnezzar cites for his praise, exaltation, and honor for the King of Heaven is that fact that all His works are true.

39. This is his acknowledgment that whatever God has done is based on the attribute of veracity and may be trusted.

40. One obviously needs not fear putting his faith in that which is demonstrably correct; God is characterized by complete truthfulness and thus, complete trustworthiness.  Ps. 31:5, 111:7-8, 119:160

41. Jesus Christ was the truth incarnate; the Bible is the written truth, every bit as accurate as the Lord Himself is.  Jn. 1:14,17; Jn. 17:17

42. Truth, and faith in that truth, is the basis for our salvation, just as it was for Nebuchadnezzar.  Col. 1:5; James 1:18

43. Although he recognized that God is a God of truth, Nebuchadnezzar also was clear on the fact that He is a God of justice.  Deut. 10:17-18; Job 8:3; Ps. 33:5

44. This is Nebuchadnezzar's acknowledgment that anything and everything God has done in his direction is in line with the lofty ideals of truth and justice.

45. Nebuchadnezzar now recognizes that God's plan does not favor the proud or arrogant person, as the cosmos tends to believe.

46. God has revealed Himself to be violently opposed to those that are proud, and those that order their life according to their own human system of pride will eventually be abased.  Isa. 13:11

47. God's omnipotence (as seen in the phrase He is able) is set against those that exalt themselves.  James 4:6 God is opposed (Greek avntita,ssw antitasso, to array oneself for battle by deploying troops, to surround and attack) to the proud (Greek u`perh,fanoj huperephanos, to show oneself above others, to consider that you are better than others based on some supposed superiority in looks, intelligence, station in life, upbringing, finances, etc.) but gives grace (the Divine unmerited favor that God bestows as a free gift without regard to what people think, whether or not they deserve it, etc.) to the humble (Greek tapeino,j tapeinos, that which is not exalted, that which is lowly or humble due to a recognition of one's abject state before the Eternal, Righteous God)

48. God's word is clear on the fact that God especially has it in for those that are proud and He takes special delight in using His omnipotence on behalf of those that are submissive to Him.  Ps. 51:17, 138:2; Isa. 57:15, 66:2

49. The fear of the Lord will cause one to recognize the folly of humanly exalting himself and the necessity for humility before the Lord.  Prov. 8:13, 15:33, 22:4

50. Although this is the only time the phrase walk in pride is used in the Bible, it indicates that some people order their daily life and conduct, making their decisions based on their arrogant view of themselves.

51. The lifestyle of the proud although it may be characterized by external success, prosperity, etc. is not to be envied; it is to be avoided.  Ps. 73:2-20, 101:5 

52. God will ultimately catch up with the arrogant and when He does their destruction is assured.  Job 40:11-12; Prov. 15:25, 16:5; Isa. 2:11-12, 10:12; Jere. 50:29-32; Mal. 4:1

53. This grateful testimony, offered by one of the most proud men that ever lived, is testimony to the fact that God will honor His word and makes every provision for those that are positive to be saved.

54. He will do whatever is necessary to bring positive volition to the point of faith in Messiah by removing anything that is a stumbling block to faith; just as He did for Nebuchadnezzar.

55. Therefore, although a part of our Ph2 function is to be ambassadors for the truth, we can rest assured that no positive fish will go uncaught, as we fish for men.  IICor. 5:20; Jn. 6:37,39
Daniel 4

41

